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Footnotes

Dayeakut'iwn was a form of childrearing practiced in Armenia and other parts of the Caucasus. In Armenia it
involved the young sons of the country's lords or naxarars, who were sent to the sometimes distant districts of
other lords, to be raised and educated there. Probably at age fifteen the youth returned to his own home,
perhaps with a bride from his "adopted" family. Between the youth (called the san "pupil," "foster child,"
"protege") and the host naxarar (called the dayeak), a life-long bond existed; should the youth go home with
a wife, the mutual interests of two naxarar Houses might be advanced. How ancient this practice was among
the Armenians cannot be determined accurately. The earliest historical sources written in Armenian date from
the fifth century A.D.; but dayeakut'iwn may have been practiced in Armenia many centuries earlier. In one
form or another, dayeakut'iwn endured into the nineteenth century, though information on the more modern
survivals of the custom comes from Georgia and other parts of the Caucasus rather than from Armenia.

Etymologically, the word dayeak is borrowed from Iranian; cognates are also found in the Kurdish, Afghan,
and Baluchi languages (1). The word dayeak is still used in modern Armenian, with the limited meaning of
"wetnurse." But to classical Armenian writers of the fifth century, the term had more than one meaning. The
translators of the Bible into Armenian (A.D. 430s) used dayeak to refer to: (1) a wetnurse (e.g.: Exodus 2:7,
Numbers 11:12, Ruth 4:16, IV Kings 11:2, 11 Chronicles 22:11); (2) a governess or tutor to a child (Genesis
35:8, 1 Thessalonians 2:71; and (3) a special guardian entrusted with educating and nurturing a child for an
extended period (Isaiah 49:23, Acts 13:1, 1 Maccabees 6:14-15). It is in this last sense, most likely, that the
early fifth-century biographer Koriwn (Koriun) used the word. Koriwn used the adverb dayekabar ("as a
dayeak," i.e, "solicitously") to describe how Mesrop Mashtots labored to teach the Armenian alphabet to the
illiterate inhabitants of the district of Goght'n (2).

While one may ascertain the meaning of the term dayeak in fifth-century Armenian literary histories, any
investigation of the institution of dayeakut'iwn faces serious obstacles. These obstacles result from the nature
of the sources themselves. First, none of the Armenian historical sources which have survived actually
discuss this institution in any detail. Authors such as P'awstos Buzand and Ghazar P'arpec'i (fifth century)
wrote for their contemporaries who already knew the features and implications of the dayeak relationship in
their own day; these writers felt no need to define terms. Consequently, in a number of cases, testimonies
concerning dayeakut'iwn are not direct references but allusions, i.e, a dayeak relationship is implied though
the term dayeak is not used. Another problem is that dayeakut'iwn functioned as part of the customary rather
than the normative laws of the Armenians. Thus, a document of great importance for the juridicial history of
early Armenia—such as the Canons of the Council of Shahapiwan (A.D. 444)—makes no mention of dayeaks
or dayeakut'iwn. Finally, like any enduring institution, dayeakut'iwn undoubtedly underwent subtle changes
over the centuries. But the sources provide no information on them. Most likely it was this paucity of
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information that caused N. Adontz and C. Toumanoff (the twentieth century's two most prominent
investigators of ancient Armenian society) to completely ignore the role of dayeakut'iwn in Armenian history
(3). However, the existence of kindred instititutions in Georgia and other parts of the Caucasus has not gone
unnoticed by scholars. Such late nineteenth to early twentieth century investigators as K. Machavariani, A.
Khakhanov, M. Kovalevskii, M. Janashvili, V. Vasilkov, I. Stepanov, and N. Derzhavin commented on related
practices among the Abkhazes, Ossetes, Temmirgois, the Georgians, Mingrelians, Svanetians, the Khevsurs,
and the Pshavs. More recently, A. Grigolia collected and analyzed references to "milk-brotherhood" in the
accounts of seventeenth to nineteenth century European travellers to Caucasia. The present study will
examine classical Armenian references to dayeakut'iwn and child custody, and then evaluate them in the light
of information presented in Grigolia's article, "Milkrelationship in the Caucasus" (4).

Before turning to an investigation of the Armenian sources, a few words are in order about the naxarar
(lordly) society which practiced dayeakut iwn. From most ancient times, the naxarars, or lords of the
Armenian highlands, were not a homogeneous group. Long before the Arsacid (Arshakuni) clan was
established on the Armenian throne (ca. A.D. 63), other clans ruled large parts of the Armenian highlands as
independent rulers. In some instances the lineages of particular clans extended far back into Urartian times
(pre-sixth century B.C.) . In the fourth and fifth centuries A.D., the naxarar heads of these clans may have
constituted a part of the prevailing court nobility, but in a number of cases individual families were militarily
as powerful and politcally as influential as the royal Arsacids, or more so. One part of the nobility, thus, was
composed of dynasts, i.e, the descendants of the ancient clan leaders who held authority by hereditary right.
Another part of the nobility was a "created" aristocracy of officials appointed by the Crown.

As the Arsacid family attempted to exert its authority over larger parts of the Armenian highlands, it tried to
deal with the dynasts as though they were merely royal appointees. This legal fiction was recognized for what
it was by such ancient clans as the Mamikoneans, Bagratids, and Artsrunids who actually predated the
Arsacid monarchy in Armenia and were well aware of it. Thus, as the Arsacids tried to centralize control over
the districts of historical Armenia, they invariably came into conflict with the prominent naxarars who saw
the Arsaclds as "first among equals," rather than as the omnipotent monarchs they aspired to be. Such a
political reality was by no means unique to Armenia. It was also characteristic of Armenia's powerful
neighbor to the east, Iran. Indeed, the title of Iran's monarch, shahnshah, as the Armenian ark'ayits' ark'ay
(king of kings), reflected in the fourth and fifth centuries A.D. and long before, not so much the grandeur of
absolute sovereignty as an acknowledgement of the fact that these monarchs were kings of other kings. When
these "other kings" were the monarch's own nobles, the king's role often was merely to preside, not to govern
(5).

In both Armenia and Iran, internal conflicts took the form of open and covert warfare against the Crown by
the lordly clans, either singly or in confederations. In both societies, the Crown (when it was strong enough)
attempted to physically annihilate rebellious or insubordinate familes. In fourth to fifth century Armenia the
Arsacid family tried to exterminate recalcitrant naxarar families on more than one occasion. But this was no
easy matter. To eliminate a naxarar clan/family (which sometimes included thousands of related individuals)
and to confiscate its land for the Crown meant that every male clan member had to be killed. Should but one
male baby survive, he could (on reaching his majority) reclaim all of his clan's lands; and, under the
customary law operating in Armenia, the Crown could be forced to fully restore and reinstate the sole
survivor (see below)

Under such potentially uncertain circumstances of life, the great naxarar clans took precautions to prevent
total annihilation. In the opinion of this writer, it was concern for clan survival which initially led to the
institution of dayeakut'iwn among the lords. For if a naxarar's little sons lived in distant parts of the country, a
massacre directed against the center of the naxarardom might cause great loss of life, but the children (and
thus the future clan) would be safe. Custody of sole-surviving noble children was of paramount importance in



naxarar Armenia, especially to the guardian Houses (tuns) which stood to gain from merging their lines with
those of their dependent wards. Beyond insuring a clan's survival in dangerous times, dayeakut'iwn served as
a means of drawing naxarar families together in times of relative peace. The influence of the dayeak on his
charge was deep and profound; similarly, the san (foster child) in later life often did his utmost to assist his
dayeak or dayeak-family. Armenian historians of the fifth century, such as Agat'angeghos, P'awstos Buzand,
and Ghazar P'arpets'i, have preserved several interesting references to dayeakut'iwn which confirm the double
nature of this institution.

I. Agat'angeghos

Information on dayeakut'iwn in fourth-century Armenia is found in a fifth-century compilation,
Agat'angheghos' History, which describes in epic style Armenia's conversion to Christianity. According to
Agat'angeghos, it was thanks to dayeaks that the lives of the future king Trdat (Armenia's first Christian king,
ruled ca. 303-330) and the future Gregory the Illuminator or Grigor Lusavorich were saved. Both Grigor and
Trdat were rescued in their infancies from extermination attempts directed against their clans. Agat'angeghos
narrates how the shah of Iran plotted the murder of Trdat's father, King Xosrov, in the late third century. The
shah sent to Armenia an Iranian noble named Anak the Parthian who vowed to endear himself to King
Xosrov and then to kill him at an opportune moment. When that moment presented itself some months later,
Anak assassinated Xosrov. But, with his dying breath, Xosrov

ordered that [Anak's] clan be exterminated. Then (the Armenians) began to destroy and kill them,
not even sparing the children who did not yet know their right from their left. They also put the
women to the sword. Only two infant sons of [Anak] the Parthian were saved by someone who
rescued them by means of their dayeaks. They took [the babies] and fled, taking one to Iranian
territory, and the other to Greek [Byzantine] territory (6). 

 

The son of Anak who was spirited away to the city of Caesarea was baptized Grigor and given a Christian
education. As for the future king Trdat, the shah of Iran searched for this heir of his old adversary:

But someone saved and rescued from destruction one of the sons of [the slain] king Xosrov of
Armenia, an infant named Trdat. His dayeaks took him and fled to the court of the emperor in Greek
territory (7). 

 
By a twist of epic fate, both Trdat and Grigor grew up in the same geographical area. According to
Agat'angeghos, when Grigor's dayeaks informed him of his true parentage, Grigor sought out Trdat wishing
to enter his service, to expiate for his father's crime (8). Grigor concealed his past and his religion from Trdat
for some time. But eventually Trdat learned that Gngor's father was the regicide Anak. It was then that the
imprisonment of Grigor began (9).

Who were the dayeaks mentioned in Agat'angeghos? Later Armenian tradition has supplied probably
fictitious names for Grigor's dayeaks (10). As for the saviors of baby Trdat, the dayeaks may have been
Mamikoneans, a family with which the royal Arsacids of Armenia subsequently had dayeak relations. Trdat's
personal guardian may have been the sparapet (commander-in-chief) Artawazd Mamikonean (11).

In Agat'angeghos, the institution of dayeakut'iwn, though seldom mentioned, has a crucial importance. Not
only do dayeaks prevent the annihilation of the royal clan and the Parthian clan of Anak/Grigor, but they
educate both of their wards to recognize their responsibilities—atonement for Grigor, vengeance for Trdat.



II. P'awstos Buzand

Information pertinent to the study of dayeakut'iwn and child custody in fourth-century Armenia is found also
in P'awstos Buzand's History of Armenia. P'awstos, about whom almost nothing is known, was a fervent
supporter of the ambitions of the fourth-century Mamikoneans. As a result, his History, despite its title, is less
a history of Armenia than a partisan account of the role of the Mamikonean family in Armenian affairs.
Despite this bias, P'awstos' work is our major source for the political, military, religious, and social history of
fourth-century Armenia, a society which practiced dayeakut'iwn. This exposition shall follow P'awstos' own
chronological approach which describes in order the reigns of Armenia's kings from 330-387.

Allusions to dayeakut'iwn abound from the period of King Xosrov II Kotak (ruled 330-339), the son and
successor of Trdat. During this monarch's turbulent reign, when Iran milltarily and culturally sought to
dominate the Armenian highlands, a number of important Armenian lords sided with Iran and tried to
withdraw from allegiance to the Armenian Crown. In addition, warfare among the Armenian lordly clans
threatened Arsacid rule. King Xosrov, supported by his sparapet (commander-in-chief) Vach'e Mamikonean
moved against the rebels with the aim of exterminating their clans. P'awstos Buzand records several instances
of this:

In that period a great agitation arose in the land of Armenia. For two great naxarars and princes,
holders of districts and lords of lands (gawarhakalk ashxarhateark'), became each other's enemies
and with great rancor stirred up a fight, warring with one another without justice. The prince of the
Manawazean tohm and the nahapet of the Orduni tohm thus disturbed the great land of Armenia.
They engaged each other in warfare and many people were killed...[The reconciliation attempts of
King Xosrov and Archbishop Vrt'anes fail]... With great anger and wrath the king sent against them
Vach'e, son of Artawazd, nahapet of the Mamikonean tohm from the azg of the sparapetut'iwn of
Armenia, a great general with his troops to kill and destroy those two azgs. The general Vach'e went
and struck at those two azgs and did not leave a single male child alive (12). 

 
Apparently the extermination was complete, since no more is known of either House. A similar fate befell the
House of Bzhnunik' after the desertion to the Iranians of Databe Bzhnunik', the commander of an Armenian
army (13). King Xosrov also encountered resistance from the rebellious prince of Aghdznik', a district in
southwestern historical Armenia:

In that period there rebelled from the king of Armenia one of his servants, the great prince of
Aghdznik' who was called the bdeashx, [an individual] who occupied one of the four senior gahs
[thrones] in the royal chamber. He extended his hand in alliance to the king of Iran and betrayed the
royal tun [House] which he himself had supported. The king of Iran sent troops to support him and
[Aghdznik'] was separated from the authority of Armenia. He warred with the king of Armenia using
the power of the kingdom of Iran... [King Xosrov's supporters attack Aghdznik'] They went and
conquered the Iranian troops, putting all of them to the sword, and killing the bdeashx with his
brothers and sons. But they brought to the king the head of Bakur the bdeashx, and also one of his
newborn daughters. Since there were no other survivors of that azg, the king gave the girl in
marriage to his favorite, Vaghinak Siwnik', and also gave him the tun of Aghdznik', making him
bdeashx and inheritor of [Bakur's] tun. The heir increased and the bdeashx Vaghinak remained in
service to the king constantly, with the land and all its might. However, a certain small son of Bakur
the bdeashx fled and landed by Vach'e, the general of Armenia where he was concealed and spared
in [Vach'e's] tun. Subsequently [the child] returned and seized his own tun. His name was Xesha
(14). 

 



The above quotations shed light on the practice of confiscation of land by the Crown and on the role of the
dayeak in fourth-century Armenia. Apparently, if the Crown successfully eliminated a recalcitrant House, it
could do as it pleased with that House's properties and even hereditary offices—if the Crown was strong
enough and if there were no surviving children (15). In the last quotation, King Xosrov designated lord
Vaghinak of the House of Siwnik' as the inheritor of Aghdznik' and of the title of bdeasx. This was
legitimized by the "marriage" of Vaghinak to an infant daughter of the slain bdeasx Bakur. Such an expansion
of power for the House of Siwnik' probably was resented by the other naxarar Houses, including the
Mamikoneans. Thus it was Xosrov's loyal sparapet Vach'e Mamikonean (who had exterminated three other
clans at Xosrov's orders) who now protected and supported the rights of the sole-surviving male heir of the
legitimate bdeashx of Aghdznik'. With the aid of the Mamikoneans, the property and title of the bdeashx of
Aghdznik' were returned to Xesha, and (equally or more important) repossessed from the lord of Siwnik'.

At the end of Xosrov's reign (ca. 338/39), sparapet Vach'e died fighting Iran. The importance of the
guardianship of noble children is seen once more in P'awstos' account of Vach'e's small son, Artawazd. In this
instance, the child's guardians also controlled the Mamikoneans' hereditary office of sparapet during their
ward's minority:

...General Vach'e had a son who was a very small boy, named after his grandfather, Artawazd. They
placed him on the pillow of his patrimonial gah [throne], and in the presence of the king, they placed
his father's patiw [diadem] on his head and put him in the sparapetut'iwn of his father. For
[Artawazd] was the son of a very meritorious [individual], and of a very meritorious azg and
[furthermore] there was no other [individual] in that azg who was robust, since they had died in the
great war. The affairs of the generalship were assumed by Arshawir Kamsarakan, prince of Shirak
and the district of Arsharunik', and by Andovk, prince of Siwnik', since they were brothers-in-law of
the tun [House] of the Mamikonean tohm. The great archbishop Vrt'anes and the king ordered
Arshawir and Andovk to raise the lad Artawzd so that he might occupy the position of his ancestors
and of his father...(16). 

Information from the reign of King Tiran (339-350), son and successor of Xosrov, also reflects the
importance of child custody, in times of peace and conflict. According to P'awstos, Tiran himself (before he
ruled as king) served as the "guardian" of Yusik, Gregory the Illuminator's only grandson and heir to
Armenia's hereditary kat'oghikosate (17). Tiran gave his daughter in marriage to Yusik (who was still a child)
in the hopes that his own grandsons would occupy the kat'oghikosate after Yusik. Later, Yusik's two sons
married Tiran's sisters (18). King Tiran shared the Iranian cultural-religious sympathies of many of his
naxarars. Yusik, as head of the Armenian Church, reprimanded and denounced the king and the lords for
turning from Christianity. But Tiran did not brook any insubordination and he had his former ward, Yusik,
murdered. Tiran's assistant in trying to break the power of the naxarar Houses and the Church was an official
named Hayr:

...There was one impious and diabolical man who surpassed all the rest, and who aggravated king
Tiran against the naxarar azgs. This was the eunuch Hayr, who held the patiw of the great
mardpetut'iwn, a wicked-hearted, malicious malefactor. Through slander he effected the destruction
of many naxarars who had committed no crimes, and he disrupted the great lordship of the
kingdom. In particular through his slander he managed to have two senior tohms—the Rheshtunik'
tohm and the Artsrunik' tohm—put to the sword and [almost] entirely wiped out, without them
committing any crime or fault, and they even destroyed the women of [those] azgs. Then two
children, caught in the scandal had found refuge by fleeing to dayeaks: one was Tachat, son of
Mehendak Erheshtunik', the other, Shawasp, son of Vach'e Artsrunik', both suckling children. They
were brought before the king. When [Tiran] saw them, he ordered that they be beheaded, for they
were the only progeny of those azgs. Now it happened that Artawazd and Vasak, men of the



Mamikonean tohm, were present. They seized the little boys, each one taking one under his arm, and
rushed out with their weapons aloft, ready to fight and die for those children. Although [the
Mamikoneans] had been raising the king's son Arshak, nonetheless, angered at the deeds of that
time, they left their charge Arshak and quit the royal banak. They went to their land, to the
strongholds of Tayk', remaining there many years with their families, leaving their other home. They
raised those children, Shawasp and Tachat, married their daughters to them, and regenerated those
azgs. And they did not engage in Armenian councils for many years (19). 

The passage above describes two instances of dayeakut'iwn, both involving the Mamikonean family. In the
first case, the Mamikonean lords Artawazd and Vasak rescued the doomed infant survivors of the Rheshtunik'
and Artsrunik' Houses, and (with Mamikonean women) regenerated both Houses. In the second instance, the
Mamikoneans (who had been serving as dayeaks of the crown-prince Arshak) returned Arshak to the king
and withdrew from the Arsacid court in protest.

King Arshak, son of Tiran, ruled from ca. 350-367. Upon ascending to the throne, one of his first acts was to
repair relations with the various naxarar Houses which had been alienated by Tiran:

At that time king Arshak raised the question of the tohm of the generals, the azg of the Mamikonean
braves, especially since they had been his dayeaks and nourishers. He went and found them in the
strongholds of their land of Tayk' and brought them back into confidence; for during the period of
Tiran's madness, they had split away and broken off communication, and had withdrawn from all
Armenian affairs. The king established the senior brother Vardan in the nahapetut'iwn of his azg; the
middle brother, Vasak, his dayeak, in the sparapetut'iwn, the generalship in charge of military
affairs; and the youngest was appointed [to look after] the needs of the troops. Similarly, all the azgs
of the troops of the grandee nahapets were returned, as had been the case under former kings, each
to his proper level (20). 

However, Arshak too, like his father before him, had problems with certain naxarar families. Arshak also
tried to exterminate a house. But in this he was thwarted by his own dayeak, who became the preserver of yet
another lordship:

Now, when the blessed archbishop Nerses had quit the royal banak, there was no one to reproach the
king or give contrary counsel, and so [Arshak] went along according to his evil wishes. He destroyed
many of the naxarars, extirpated many azgs, and confiscated many tuns for the court. He extirpated
the tohms of the Kamsarakans who were the lords of districts, of Shirak and Arsharunik', and he
made [their] districts ostan. However, the general of Armenia, the sparapet Vasak, concealed and
saved a tiny child from that azg, named Spandarat, who subsequently became the inheritor of [their]
land (21). 

King Arshak's reign was characterized by frequent Iranian invasions, the most destructive of which (in 364-
367) ruined eight Armenian cities. Many of the prominent Armenian lords, weary of fighting against Iran,
joined the enemy until King Arshak was almost completely deserted and was forced by his own naxarars to
go to Iran to make peace with the shah. Taking along his dayeak Vasak Mamikonean, Arshak went to Iran,
where both died in captivity (22).

The heir to the Armenian throne Pap, son of Arshak, was in Byzantium (as a royal hostage) at the time of his
father's arrest in 367. Sparapet Mushegh Mamikonean, (son of the former sparapet Vasak) led a delegation of
Armenian naxarars to Byzantium requesting Pap's release (23). The request was granted and the delegation
returned to Armenia with the new king. During Pap's reign as king (368-374), sparapet Mushegh
Mamikonean recaptured or conquered a number of Armenian districts which had rebelled from the Arsacids



as well as Albanian/Aghuanian, Iranian, and Iberian (Georgian) territories (24). Mushegh participated in the
partial extermination of the rebel bdeashx houses of Gugark' and Aghdznik' (25).

King Pap was assassinated by Byzantine generals who resented his increasingly pro-Iranian posture (26).
After Pap's murder, the Byzantines placed on the Armenian throne an Arsacid named Varazdat (374-378).
"He was a youth, full of bravery, with powerful hands and a brave heart, but light-minded, with a child's
capricious cunning" (27). Sparapet Mushegh Mamikonean is described as "offering good advice to the young
king Varazdat" (28), but it was Varazdat's dayeak Bat Saharhuni who directed Varazdat's actions:

Bat, the nahapet of the azg of the Saharhuni tohm, was the dayeak-nourisher of king Varazdat. He
wanted to appropriate for himself Mushegh's position of general-sparapet. Consequently, he began
to slander [Mushegh] to his san [foster-child], king Varazdat... [People] were constantly provoking
the king with such words secretly, until [Varazdat] agreed with their wishes, to kill the sparapet-
general of Armenia (29)." 

Varazdat had Mushegh murdered and "put his dayeak Bat, nahapet of the Saharhunik' tohm, the slanderous
tale-bearing murderer of Mushegh, in the position of the generalship-sparapetut'iwn" (30). However, this
arrangement did not last long. Manuel Mamikonean (Mushegh's brother), having returned from military
service in eastern Iran, "seized for himself the generalship-sparapetut'iwn without the order of King
Varazdat" (31). Soon thereafter Manuel expelled King Varazdat from Armenia and killed Bat Saharhuni (32).

From 378 until his death in 385, Manuel Mamikonean was the real ruler of Armenia. He ruled not as king, but
as a "trustee" of the monarchy. According to P'awstos:

[Manuel] took king Pap's wife, tikin Zarmanduxt with [her] Arsacid sons, keeping [them] in the
king's place [and] causing them to circulate around in honor. As long as Manuel lived he greatly led
the land of Armenia with great wisdom and much success. Of the two Arsacid lads, the senior one
was named Arshak, and the junior one Vagharshak. Sparapet Manuel nourished them as sans (foster-
children) and honored their mother Zarmanduxt in the great glory of the tiknut'iwn (33).

Manuel was serving as the dayeak of the royal princes. And he planned to deepen his family's relations with
the royal House:

After all of this, general sparapet Manuel went to the district of Karin taking along the Arsacid tikin,
the two youths Arshak and Vagharshak, and all the Armenian banak with the grandee nobility of
naxarars, and all the tanuters. Sparapet Manuel married his own daughter Vardanduxt to the youth
Arshak Arshakuni, making him his son-in-law (34). 

But after Manuel's death in 385, a group of influential naxarars went to the shah of Iran and requested
another king from Armenia's royal Arsacid line. This group returned to Armenia with an Iranian army and
Arshak fled to the western districts of historical Armenia. By agreement between Byzantium and Iran,
Armenia was thus divided (387) into sectors of Greek and Iranian overlordship. P'awstos' History ends with
an account of the division of 387.

The few but important quotations from P'awstos pertaining to dayeakut'iwn point to the pervasiveness of this
institution in naxarar life of fourth-century Armenia. There is at least one reference for the reign of each of
the fourth-century Armenian kings. P'awstos' focus on the Mamikonean family somewhat conditions the
information presented, but even so, the function of dayeakut'iwn among the naxarars is clear: dayeak
relations protected the clan from domestic and foreign threats to its physical existence. Whether in times of
warfare or of relative peace, the dayeak's influence over his ward was substantial. Sometimes motivated by



kinship, altruism, and humanity, the fourth-century Mamikoneans (and others) often appear to have used
dayeakut'iwn to further their own clan's ambitions.

III. Ghazar P'arpets'i

Information on dayeakut'iwn and child custody in the fifth century is found in the History of Armenia by
Ghazar P'arpets'i. P'arpets'i himself, about whom little is known, seems to have been raised by Mamikonean
and/or Artsrunid dayeaks (35). He wrote his work in the late fifth century as a panegyric to the Mamikonean
family generally and specifically to glorify Vardan Mamikonean (d. 450/51) and the latter's nephew Vahan (d.
early 500s), the leaders of two anti-Iranian uprisings in Armenia.

P'arpets'i's History contains eight references and allusions pertinent to this study. In the first reference,
P'arpets'i describes the impression made on the Armenian naxarars' children by the appearance of their
newly-apostate fathers (ca. 449):

But on this occasions [i.e., the return from Iran of Vardan Mamikonean and the Armenian naxarars
who had converted to Zoroastrianism to extricate themselves from the shah] one could hear the
sounds of weeping and moaning, cries of lament and shrieking. Anxious children fled terrified from
their fathers' arms, frightened that a transformation had occurred, not considering [their fathers']
appearance to be the same as before. They quickly looked at their mothers' faces which were
constantly grieving and streaming with tears. As a result, the children also began to cry, and no one
—neither dayeak nor instructor—was able to quiet them (36). 

 
Here P'arpets'i uses the term dayeak in the sense of nurse, governess, or tutor. In a second reference, the usage
is less clear; the dayeaks may have been nurses or else the guardian/protectors who raised noble children at
some distance from their actual homes. In the following passage, P'arpets'i describes the activities of the pro-
Iranian naxarar Vasak Siwnik' at the time of his break with the rebel Vardan Mamikonean and his partisans,
on the eve of the Battle of Awarayr (450/51):

...Suddenly an emissary reached the venerable general of Armenia, Vardan, and the entire brigade
with him. He gave them gloomy and wicked news: "The impious Vasak has betrayed the covenant of
God and duplicitously broken the oath on the Gospel. He has rebelled from the alliance of Truth.
The Armenian nobles who are with him have also rebelled and, turning their faces from the path of
justice, they have erred after Satan. They sent an emissary to Iran and made vows to them in letters.
They took the fortified strongholds of Armenia, placed their fortress-commanders in them and told
them to keep watch. [Vasak] had the children of the Mamikonean tohm, of the Kamsarakans, and of
other tanuters gathered from each of their dayeaks, and taken to secure fortresses in the principality
of Siwnik' which he ordered carefully held. Furthermore, the treacherous Vasak had the boys sent to
the Iranian king (37)." 

 
Concern for the safety of these hostage children was uppermost in the minds of the Vardanians, although it
did not stop the war (38). But the fate of the noble children became even more important after the defeat of
the Mamikonean alliance in the Battle of Awarayr, since with the deaths of many of their fathers, these boys
became the potential heirs to their Houses' Armenian prerogatives. Of course, the rebels' children were not the
only captives taken by the Iranians. In addition some forty prominet princes, as well as the Armenian
kat'oghikos Yovsep', bishops, and priests were sent to trial before the Iranan shah Yazkert II (439-57):

...The king, angered, commanded that the following day a great atean should be held in his presence,
and that everyone, Aryan and non-Aryan and whoever held the king's honor should come in dress,



while all the captives should be led into his presence. But he ordered the impious [Iranian official]
Mihrnerseh to take the boys and youths of the Mamikonean tohm, the Kamsarakans, and other
tohms, and to give them to whomever he pleased (39). 

The captive naxarars and their children were sent into exile in eastern Iran where the naxarars were forced to
perform military service fighting Iran's enemies for some years before their ultimate release (40).

But the Mamikonean children remained at the shah's court. Their custody was sought and obtained by the lord
Ashusha, whose wife's sister was the boy's mother:

In the seventeenth year of Yazkert [A.D. 456], the Iberian [Georgian] prince Ashusha—after
spending an incalculable amount on each person and especially on the impious hazarapet
Mihrnerseh—beseeched the court nobility and, after great effort, convinced them to say to king
Yazkert that he [Ashusha] should be favorered with the sons of the venerable champion Hmayeak of
the Mamikonean tohm, whom the treacherous prince of Siwnik' had taken from their dayeaks—as
the sons of people condemned to death—and had taken to court to be killed. They were extremely
young. Benevolent God, through the intercession of the holy blood of his fathers, persuaded the king
to bestow upon Ashusha his great request, which was more unbelievable than all others, since
[Ashusha] was a very dear and deserving man (41). 

The children were raised by their mother, Dzuik Artsruni-Mamikonean, in the home of the bdeashx of
Georgia, Ashusha:

The lads who were nourished and schooled there became proficient in everything, and renowned.
While still in their childhood they seemed capable and marvelous. The first was named Vahan, the
second, Vasak, and the third, Artashes. But they had yet another younger brother, named Vard, who
was still a small boy, and was staying with his dayeaks in Tayk' (42). 

Also raised with the Mamikonean children was the historian Ghazar P'arpets'i himself, who was Vahan's
lifelong friend and supporter (43). The contents of Book III of Ghazar's History describe the exploits of the
adult Vahan Mamikonean, first as a victorious guerrilla warior against Iran (481-84), and then as Iran's
designated governor (marzpan) of Armenia (485 to ca. 506). In the remainder of P'arpets'i's references,
dayeaks are mentioned incidentally, though always appearing as fervently loyal to their former wards. For
example, among those urging Vahan Mamikonean to go to rescue a doomed brigade in Iberia were the
warriors' "dear ones, relatives, dayeaks, and servants" (44).

Another reference mentions "Armenia's general, Vahan Mamikonean, and the naxarars of Armenia who were
with him, together with each one's dayeaks and beloved servants" (45). The "foster-children" are shown
aiding their dayeaks in battle in other references (46); they are among a small loyal inner circle grouped
around Vahan Mamikonean and the brothers Nerseh and Hrahat Kamsarakan (47).

Finally, in 485 Iranian policy toward Armenia changed, and the successful rebel Vahan was to be rewarded by
the Iranian shah Valash (Vologaesus, 484-88). After receiving back his family's hereditary office of sparapet
and the Mamikonean lordship, Vahan considered the affairs of his relatives and dayeaks:

King Vagharsh inquired: "Now tell us in plain words what you need, so that we will know." The
sparapet of Armenia, lord Vahan Mamikonean, said: "Were it possible for you to grant [me] the
Kamsarakan terut'iwn [lordship] [I would be] fully favored by you, and would see the death in all of
my limbs turn to life."



King Vagharsh replied to Vahan, the sparapet of Armenia, and lord of the Mamikoneans, saying: "So
that you will not be very saddened now, and also because you sought that present from us first and
foremost, let the Kamsarakan terut'iwn be given to you. But regarding the Artsrunid terut'iwn wait
awhile until people from [that] tohm know [about this matter]. Perform some service for us worthily
and some merit to benefit the Aryan world, and then we will look to what is fitting (48)." 

The sources examined thus far demonstrate beyond doubt that dayeakut'iwn was an important feature of
naxarar life across the Armenian highlands during the fourth and fifth centuries. However, the trail of
dayeakut'iwn becomes more difficult to follow in subsequent centuries. To some extent this is conditioned by
the sources. For example, no Armenian language history of sixth-century Armenia has survived; thus for a
century when naxararism may have reached its apex there is no information about childrearing customs
practised by the lords. The seventh-century Sebeos, the eighth-century Ghewond, and the ninth-century John
Kat'oghikos do not utilize the term dayeak in reference to their own times. The same may be said for
Armenian historians of the eleventh to fifteenth centuries. This does not mean that dayeakut'iwn was not
practised in Armenia in the sixth to fifteenth centuries, since the term dayeak does in fact appear in a few
Armenian sources (49). Nonetheless, these few scattered references in no way compare to the relatively
numerous references found for the period of the fourth and fifth centuries. 

IV. Dayeakut'iwn in the Caucasus

It is of the greatest interest that institutions in some ways similar to dayeakut'iwn are known from other parts
of the Caucasus. In the seventeenth to nineteenth centuries some European travelers to the Caucasus were
struck by what seemed to them peculiar customs, and they described these customs in their diaries. For
example, in the early nineteenth century the French merchant traveller Taibout de Marigny wrote about the
Circassians of the northwest Caucasus:

It is very rare for a boy to receive his education under the parental roof; the right of educating him is
granted to the first person who presents himself; and if more than one arrives at the same moment,
there are arbiters who determine how long each of them shall instruct the child. The atalyk [tutor or
foster-father] carries off the infant, sometimes secretly, and confides it to a nurse; and, as soon as it
can dispense with her care, his education begins. It consists of all bodily exercises adopted to
increase strength and agility: riding, wrestling, shooting with the bow, the gun, or the pistol, etc.; in
the art of conducting an incursion with success; in skill in theft, and in being able to brave hunger
and fatigue; they endeavor also to render them eloquent, and to form their judgment in order to
enable them to be influential members of the assemblies. This education, which reminds us of that of
the heroic times of Greece, was held in such high estimation by the khans of Tartary, that they used
to send their children to be brought up by the atalyks in Circassia. The young man's return to his
parental home is celebrated by a grand fete, to which all the relations are invited, and to which he is
brought in triumph. The atalyk returns home loaded with presents and henceforth enjoys in the
family of his pupil a degree of relationship which is always preserved, and which nothing can
destroy (50). 

 
The Englishman J. A. Longworth, a correspondent of the London Times, spent a year among the Circassians
(1838/39). In describing the education of boys, he wrote: "Boys are banished at an early age from the paternal
roof to that of the foster-father, or atalyk, that no parental indulgence may interfere with the austerity of their
education. But, though perhaps the great object in its establishment, hardihood is not the sole result of this
discipline. I have more than once alluded to the strong social feeling that seems to unite the Circassians into
one family (51)."



The same custom was observed among the Abkhaz people in the western Caucasus according to nineteenth-
century Russian ethnographers. Among the Abkhazes, the nurse or "foster-mother" was chosen with great
care, long before the child's birth. Usually a woman of lower economic class than her ward, custom required
that she be rewarded by the child's parents when she accepted her duties. Once the nurse had taken the child
to her own village, she became known as anadz'dzei (nurse or mother-nurse); her husband was called
abadz'dzei (father-nurse), while the baby was called akhopha (pupil or foster-child). Custom dictated that
when the children were three years and five to seven years of age, they be taken home and shown to their
parents. Since girls as well as boys were raised in this fashion, appropriate gifts were given to them, and their
"foster-parents" were rewarded again. When the girl was twelve and the boy fifteen, their education was
considered completed, and they were taken to their real homes to stay. This occasion was marked by a special
ceremony. The Georgians and Ossetes also practised variations of the same custom (52).

If European travelers and ethnographers were surprised by the "adoption" and upbringing of children by
persons other than their parents, another related practice in the Caucasus surprised them even more. This was
the adoption—not of children, but of mature individuals — by members of the opposite sex, a custom which
was observed in practice among the Circassians, Kabardians, Abkhazes, Chechens, Ingushes, Avars, Ossetes,
and Georgians. Common to all these groups was an element of the adoption ceremony which involved the
biting or kissing of the "adopting" woman's breast by the "adoptee." The seventeenth-century Catholic
missionary, Arcangelo Lamberti, described this ceremony among the Mingrels of western Georgia: "When
two persons wish to enter into close relationship with each other, and they are of different sexes, then the man
presses gently with his teeth the nipple of the woman's breast, and after this procedure they regard each other
as mother and son, or as brother and sister, according to tbeir age (53)." Among the Svans, this custom
(known as linturali) was particularly elaborate; one nineteenth-century Russian ethnographer compared it to
the gallant services performed by medieval European knights for their chosen ladies:

When a Svan wished to enter into a fictitious relationship with a certain lady by adoption, with the
aim of serving and protecting that lady, he had the right to fulfill his desire by observing the custom
of linturali. The first step, according to the custom, was to inform the chosen lady of his intention; it
depended upon her decision whether she would accept or reject the proposition. If she gave her
consent with the understanding of her relatives and husband (if she was married), the Svan went into
her home accompanied by a friend and carrying a quantity of brandy. He was welcomed and
cordially entertained. When the whole family was assembled in one room of the house, the Svan
approached his chosen lady with a full cup of brandy in his hand and asked God's blessing upon the
linturali. He knelt on one knee before her, and with his head submissively lowered, he asked her
humbly if it was her wish to touch his breast with her teeth, or whether she wanted him to touch her
breast in the same way, which meant: Did she wish to be his foster-mother, or he her foster-father? If
she was adopting him, the Svan strewed a little salt on her bare breast, and, touching the place three
times with his teeth, he said: "Si di mi gezil ," meaning in the Svan language: "Thou art mother, I am
son." The ceremony was concluded with the exchange of warm kisses between the new relatives. On
the day after the ceremony the Svan received from his foster-mother a present consisting usually of
one sheep or cow, or some other head of cattle, and in return, he tried to send her better gifts. After
the exchange of gifts, they regarded each other as blood relatives, visited each other, and even could
sleep together in one bed without anyone questioning the moral purity of their relations. Sometimes
this custom was performed with a view to putting an end to gossip or bad rumors about the morality
of a woman, married or single (54). 

The modern sources reviewed above raise an interesting question about dayeakut'iwn in ancient Armenia. It
will be noted that in the seventeenth to nineteenth century descriptions of the Caucasian customs of
atalychestvo (adoption of children) and linturali (adoption of mature individuals by members of the opposite
sex), women appear to have played an important role. In the case of atalycbestvo, the infant was entrusted to



a chosen "foster-mother" (designated by a special term) who nursed the child and directed its education. Both
boys amd girls were raised by such adoptive women at some distance from their homes. Similarly, the custom
of linturali, with its ceremony of adoption through breast-biting or breast-kissing, was predominantly
centered around the woman. Recalling the fifth-century classical Armenian sources introduced in the first part
of this study, one is struck by the fact that these sources characterize the male as the significant figure around
whom the preservation and education of a boy child revolved.

To what may this discrepancy be attributed? Before trying to answer this question, it should be pointed out
that it is not our purpose to try to establish a genetic link between ancient Armenian dayeakut'iwn and
nineteenth-century Caucasian manifestations of related practices. To do so would require information
presently not available (55). Yet, it would be a mistake to ignore the information available about Caucasian
atalychestvo/linturali. In the process of contrasting institutions separated by geography and by a time factor
of more than a thousand years, therefore, certain methodological conventions must be cast aside. 

V. The Role of Women

In addressing the question of the woman's role in Armenian dayeakut'iwn, it is important to note at the outset
that all the Armenian sources examined in this study were written or compiled by male clerics. Although the
status of women in Armeno-Iranian society of the fourth and fifth centuries was quite high, it was the men—
and only the noblemen at that—whose deeds were considered worthy of record. Not only are Armenian
noblewomen usually left out of the historical sources, but so are the non-naxarar men (the middle-class, the
peasantry, and the indigent), to say nothing of non-noble women. Thus, in addition to a class bias, the modern
reader will find a definite bias against women and their activities in the classical Armenian sources, a bias of
silence. For this reason, it is impossible to know, for example, whether fourth and fifth century girls too were
sent to dayeaks for raising. Of the classical Armenian sources, Agat'angeghos and P'awstos Buzand (both of
whom described the fourth century) contain one reference each, which might be interpreted as representing
younger women as sans (foster-children) of women dayeaks. Agat'angeghos described the woman Gayane (a
Greek religious ascetic who sought asylum in Armenia in the late third to early fourth century) as the dayeak
and snuts'ich' (nourisher) of a group of women ascetics, including Rhip'sime, (who is called her san).
P'awstos Buzand described how a woman dayeak of Hamazaspuhi Mamikonean of Siwnik' gathered the
latter's bones and buried them (56). But nothing conclusive may be drawn from such brief references.

If the classical Armenian histories do not describe the role of women in the dayeak relationship, the same is
not true for Armenian epic and folk literature. A work of the eighth century, Movses Xorenats'i's political
novel (the History of Armenia) as well as Armenia's epic (David of Sasun, created in the tenth to thirteenth
centuries) both contain information of interest on this topic. Xorenats'i's novel, despite its late date (and
despite innumerable other problems associated with it) provides a fleeting glimpse of the Armenian
noblewoman's role in dayeakut'iwn—a role (or at least a presence) on which the historical sources are silent.
The reference in question appears in chapter 36 of Movses' Book Two, in which (probably fanciful)
information is provided about the birth of Sanatruk, a nephew of the famous king Abgar of Edessa (ruled ca.
4 B.C.-A.D. 50). The following passage describes an Armenian noblewoman as a dayeak (though not as a
mere wet-nurse):

But we must say why he was called Sanatruk. Abgar's sister, Awde, was traveling to Armenia in
winter when she encountered a snowstorm in the mountains of Korduk'. The tempest scattered them
all until no one could descry his travelling companion. Now his dayeak Sanota, sister of Biurat
Bagratuni and wife of Xoren Artsruni, took the child—for he was an infant—and put him in her
bosom, remaining under the snow for three days and three nights. They tell a fable about this to the
effect that a marvelous white animal was sent by the gods and protected the child. But as far as we



understand the matter, it happened like this: a white dog sent out to search for them, found the child
and dayeak. So he was called Sanatruk, which is derived from the dayeak's name, meaning "gift of
Sanota (57)." 

The assumption behind these words appears to be that the naxarar woman Sanota Bagratuni-Artsruni and her
husband Xoren Artsruni were raising Abgar's nephew together—very much like the later Caucasian "mother-
nurse" and "father-nurse."

The presence of women in Armenian dayeakut'iwn is also attested in the third cycle of the medieval epic,
David of Sasun. This cycle describes the conflict between two half-brothers, the sons of Mher the Great of
Sasun. Mher the Great and his Armenian wife, Armaghan, had a son David. But Mher also had a son (named
Melik) by the Arab queen Ismil Khatun, the widow of Mher's former enemy. When Mher and Armaghan
died, David was left an orphan. His uncles did not want to adopt him, nor would the child take milk from any
woman in Sasun. Finally, the uncles decided to send the baby to be raised by Ismil Khatun: 

Ismil Khatun rejoiced over David 
She gave her breast to him; 
David took the breast, suckled for a time 
One day he refused to take her milk. 
For three days and nights David took no milk. 
Ismil Khatun wept; she was dismayed 
And did not know what to do with him. 
She called [her son] Msrah Melik and asked: 
—This child has not taken my breast 
For three days and nights, 
What shall we do with him? 
Msrah Melik said: 
—He is stuborn like his race, Mother, 
He will bring us grief. 
He is an Armenian, we are Arabs, 
Don't give him your breast. 
Ismil Khatun said:—If he does not take my breast, 
He will die. 
We will be humiliated before his family. 
We cannot neglect him, he is our responsibility (58).

As the boy David grew, his half-brother's jealousy and resentment deepened. Melik plotted to harm David
many times, but each time David's fabulous strength or his "foster-mother" Ismil's actions prevented this:

Msrah Melik looked for David throughout the city, 
But could not find him. 
He went home and found David asleep by the stove. 
Msrah Melik took the cord off his bow and started to strangle David. 
Just then his mother walked in, held his hand 
And asked:—What are you doing, Melik? 
He has been trifling with my mace 
And causing a commotion in the city. 
His mother uncovered her breast, 
Stood before Melik and said:—If you kill David, 
May the milk of this breast be forbidden to you. 



Melik said:—Mother, David is a snake-brat, 
Any harm that comes to me, will come from him (59). 

Eventually David was sent back to his uncles in Sasun, and in time he became the ruler of Sasun. Some years
later his murderous half-brother Melik sent an army and officials to Sasun to demand seven years' tribute
from the Armenians. David defeated the army, leaving alive only a few messengers to take the news back to
Melik:

Hearing this, Melik became furious; he saw blood. 
He went home [to his mother Ismil] and said: 
—Mother, I wanted to kill David on that day, 
But you did not let me. 
Now, do you see how defiant he is? 
In vain I did what you said. 
—No, said his mother, you did not do what I said, 
You did what Gosbadin said. 
Melik asked:—What did you say that I did not do? 
His mother said:—Had you done what I told you, 
You would have gone to Sasun 
To visit David, twice a year, 
And you would have invited him to your home. 
That would have pleased him, 
He would have thought, 'I have a brother.' 
Then no one could have spoken ill of you. 
Melik said:—But Mother, I am an Arab, 
David is an Armenian. How can he be my brother? 
—Melik, said Ismil Khatun, 
Don't you understand? 
Many people, Arabs and Armenians, become brothers; 
They visit each other and help one another. 
David was the child we nursed and raised. 
If you had treated him well, 
He would have listened to you... 
But you did not visit David, 
You did not invite him to your home. 
What right did you have 
To demand seven years' tribute from him (60)? 

In addition to its presence in Armenian epic literature, dayeakut'iwn also seems to lurk behind a curious motif
found in some Armenian folktales. In these tales, the hero must befriend a giantess or ogress who stands in
the way of his completion of some mission. An example is the story of the "Sunset Lad" who, for insulting
the Sun, was comdemned to sleep like a corpse during the day and to come to life only at night:

One day during his death-sleep period, he had a dream. An old man came to him and said "If you
would see the Sun again, you must find the Sun's mother and ask for her forgiveness. Go to a far-
away well and descend by climbing down carefully. You will see a cave, and at the entrance of it,
there sits a huge giantess with her right breast thrown over the left shoulder and her left breast
thrown over the right shoulder. You must quietly and quickly kiss her right breast. When you have
done this, she will tell you that you are her child and to ask of her what you will. She will see to the
rest. And he disappeared.



Dead during the day, alive at night, Sunset Lad walked for many, many months. Finally he reached
the well. Climbing down carefully, he reached the bottom and saw the giantess sleeping. He quietly
bent over and kissed her right breast which, as the old man had said, was thrown over her left
shoulder. The giantess awakened with a start! "What are you doing here? I would have killed you
immediately, but you have kissed my breast: you are my child. Tell me, why have you come here
(61)?" 

This folktale, and others like it, are symbolically describing a ceremony in the practice known as linturali, in
which the "adoptee" kissed the breast of the "adopting" woman, thereby becoming her "son." The presence of
this motif in Armenian folktales, as well as the information cited from David of Sasun suggests the existence
of dayeakut'iwn in medieval Armenia (62). Equally important, epic literature and folktales—unlike the
historical sources—affirm the presence of women in Armenian dayeakut'iwn. Most likely both women and
men had roles in Armenian dayeakut'iwn. The child being "adopted" was probably presented to the naxarar
woman who cared for the baby during its first few years within her husband's House. When the child was
seven years old, the host naxarar or dayeak oversaw its training for the martial world of fourth and fifth
century Armenia. Fifth-century Armenian historians concentrate exclusively on the latter phase. 

Conclusions

This study has examined fifth-century Armenian historical sources as well as seventeenth to nineteenth
century sources on the Caucasus for information on a form of child upbringing practiced in ancient Armenia.
To a remarkable extent, the old Armenian sources and the more modern sources complement each other.
Certainly it would be possible to draw conclusions about Armenian dayeakut'iwn based solely on the material
found in Agat'angeghos, P'awstos Buzand, and Ghazar P'arpets'i. From their accounts of fourth and fifth
century Armenia it is clear that dayeakut'iwn served a dual function: to preserve the physical existence of a
clan in dangerous and uncertain times, and to cement and strengthen relations between and among clans in
times of relative peace. Although fifth-century Armenian authors use the term dayeak to mean "wet-nurse,"
the picture they present of the institution of dayeakut'iwn includes only men: the "adopting" lord is called the
dayeak and his ward is a boy from another noble clan. The modern sources, on the other hand, emphasize the
important role of the woman in both the "adoption" and raising of children, and in the "adoption" of mature
individuals. The difference in emphasis between the modern sources and the classical Armenian sources
suggests that an aspect of Armenian dayeakut'iwn might have been obscured by the nature of the sources
themselves. The presence of women in Armenian dayeakut'iwn was found—not in the fifth-century literary
historians — but in Armenian epic literature and folktales.

Just as the modern sources illuminate a dim aspect of the ancient sources, so the fifth-century Armenian
sources complement the modern sources when it comes to the question of the function and origin of
dayeakut'iwn and atalychestvo. Grigolia described "Milkrelationship" as "a form of fictitious
bloodrelationship rooted in the adoption of an individual by another, or by a social group as a family,
community, clan or even a whole tribe (63)." Later he wrote "the custom created economic, socio-political
and psychological interdependence between individuals, families and communities, thus forming rules of
solidarity and unity necessary for the survival of the social group itself (64)." Both statements are as true for
fourth and fifth century Armenia as for seventeenth to nineteenth century Caucasia. But the fifth-century
Armenian sources describe an element not visible in the nineteenth-century sources. The European travelers
and nineteenth-century ethnographers who described the institution of atalychestvo characterized it primarily
as a social institution concerned with the rigorous education of children. The "foster-parents" usually were of
a lower economic class than their wards and thus, not surprisingly, the seventeenth to nineteenth century
accounts mention a strict exogamy between the "adopting" family and the child's family (65). The classical



Armenian sources, on the other hand, leave no doubt that the protection of a clan's physical existence was of
supreme importance in the establishment of dayeak relations. Far from avoiding marriage relations with the
"adopting" family, in fourth and fifth century Armenia such intermarriage was the usual and desired result of
dayeakut'iwn, which was practiced among clans of comparable status.

The nineteenth century was the last century in which atalychestvo was practiced in the Caucasus. The practice
was swept away by the socio-political changes of the twentieth century and by the triumph of the nuclear
family. The nineteenth century, then, is a terminus beyond which "milkrelationship" did not survive. The
fifth-century Armenian sources are also a terminus, but a less absolute one. Certainly, fifth-century references
to dayeakut'iwn in fourth century Armenia are the earliest recorded evidence of the practice for the Caucasus.
However, as was pointed out at the beginning of this study, Armenians did not begin to write in the Armenian
language until the early fifth century. Dayeakut'iwn may have been a feature of life across the Armenian
highlands many centuries before the Christian era. Such is the suspicion of this author and such, it seems, also
was the belief of the epic writer Movses Xorenats'i. Xorenats'i projected dayeakut'iwn far back into Armenian
prehistory—to the times of the legendary kings Vagharsh and Eruand (66). Indeed, given the worship in
ancient Armenia of a fertility goddess (Anahit), known as the protectress and benefactress of pregnant women
and young children, (67) it does not seem unlikely that dayeakut'iwn (with specific roles for both females and
males) was practiced among the Armenians long before the fifth-century sources were compiled or written.
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terms for "clan" and/or "family" suach as azg, azgatohm, tohm, etc., the precise nuances of which are no
longer fully understood. Before modern times (and specifically in the fourth and fifth centuries A.D. and
earlier), the Armenian family was the extended family, which included large numbers of related individuals.
For this reason, the term "clan" may be preferable to "family" when speaking of the major naxarar groups,
though we are unsure of the extent of tribal and/or caste structures within these clan/families (specifically in
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the fourth and fifth centuries). Similarly, in the fourth and fifth centuries the terms tun (usually translated
"House," naxararut'iwn (naxarardom), and terut'iwn (lordship) referred not to a dwelling place, but to the
clan's properties and prerogatives. Some terms (such as nahapet, bdeashx, banak "army," mardpet, atean
"court," ostan) we have not translated in the quotations. See note 3 above and the notes to the passages cited.

6 Agat'angeghay patmut'iwn [Agat'angeghos' History], Robert Thomson, ed. (Albany, 1976; repr. of the
classical Armenian text of Tiflis, 1909, with an English translation by Thomson), Arm. text, #34, pp. 48, 50.
Hereafter Agat'angeghos.

7 Agat'angeghos, #36 p. 50.

8 Agat'angeghos, #37 p. 52.

9 According to Agat'angeghos #121, p. 132, it was the son-in-law of sparapet "Artawan" (i.e., Artawazd)
named Tachat who revealed Grigor's lineage to Trdat. But in the version presented in Movses Xorenats'i, II.
82, it was Trdat's dayeak Artawazd (Mamikonean) himself who informed Trdat.

10 See, for example, the spurious traditions in Zenobay Glakay Asorwoy episkoposi Patmut'iwn Taronoy [The
Syrian Bishop Zenob Glak's History of Taron] 2nd ed. (Venice, 1889) pp.. 21-22 wherein Grigor's dayeak was
an Iranian acquaintance of Anak's, named (fittingly enough) Burdar (Ir. "Carrier") who was married to a
Christian noblewoman of Caesarea, named Sop'i. According to Zenob, Sop'i became Grigor's nurse, while
Grigor's supposed baby brother "Suren" was carried to safety in Iran, again thanks to Burdar.

11 Cf. H. Hambarean, "Xorenats'woy keghdzik' men al Artawazd Mandakuni t'e Mamikonean [Another
Falsification by Xorenats'i, Artawazd Mandakuni or Mamikonean[," Handes Amsoreay (1910), pp. 17-18. On
the sparapet see R. Bedrosian, "The Sparapetut'iwn in Armenia in the Fourth and Fifth Centuries," Armenian
Review, 2(1983), pp. 6-46.

12 P'awstosi Buzandats'woy Patmut'iwn hayots' [P'awstos Buzand's History of Armenia] (Venice, 1933, 4th
printing), III. 4 p. 21 [PB].

13 PB, III. 8 p. 31: ."..The sparapet Vach'e and brave Vahan Amatuni arrested Databe, brought him before the
great king Xosrov, and killed him by lapidation as a man who would betray his land, brigade, and the troops
of his lord. [Databe's] azg, wife and children were located there in the stronghold of the prince of Erhshtunik',
which was called the island of Aght'amar. Sparapet Vach'e got into a boat, crossed over to the island, and left
neither male nor female alive. Thus was the azgatohm of that naxarardom eliminated, and their tun was
seized for the Crown."

14 PB, III 9 p. 32. On the office of bdeashx see J. Markwart, "Hay bdeashxk' [The Armenian Bdeashxk'],"
Handes Amsoreay (1903) pp. 1-5, 114-19. [The original German also is available at Internet Archive: here]

15 On the confiscation of land for the Crown, see A.G. Perikhanian, "Drevnearmianskie vostaniki [The
Ostanik's in Ancient Armenia]," Vestnik drevnei istorii 2(1956) pp. 44-58. [available in English at Internet
Archive: here] In the event of the extermination of all male clanmembers, sole-surviving female children,
apparently, were able to pass their clans' properties and prerogatives to the clans of their husbands. see, e.g.,
PB, III 9 (cited in the text), Movses Xorenats'i, II 78, and Ghazar P'arpets'i, I. 37.

16 PB, III. 11 pp. 38-9.

17 PB, III. 5 p. 22.

18 PB, III. 15 p. 54.
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19 PB, III. 18 pp. 57-8. Years later, the sole-surviving Shawasp Artsruni avenged his clan's extermination by
murdering Hayr: "Now when he had reached this place, the judgment of the Lord's anger was visited upon the
impious Hayr for his deeds and words. He was betrayed into the hands of a man named Shawasp, a remnant
of the Artsrunik' azg. While [Hayr] was seated in a wagon and was travelling on the road, Shawasp
approached and began to tell the mardpet a fictitious story, saying: 'I saw a bear as white as the snow'. And he
charmed the mardpet into getting out of the wagon and mounting a steed. Then they entered the forest and lay
in wait. When they were in the bushes, Shawasp remained somewhat behind. He hit the eunuch Hayr with an
arrow from behind that went right through him. Hayr fell to the ground and perished." PB, IV. 14 p. 124.

20 PB, IV. 2 p. 76. Also see the list in IV. 11 p. 113.

21 PB, IV. 19 pp. 137-38.

22 PB, IV. 53 p. 171. During the Iranian invasions of the late 360s, the shah Shahpuhr II (310-379) tried to
exterminate the House of Siwnik': "They killed all the mature males of the azg of the Siwnik' tohm, and killed
all the women; and [Shahpuhr] ordered that all the young boys should be made eunuchs and be sent to the
country of Iran." IV. 58 p. 183.

23 PB, IV. 55 p. 177.

24 PB, V. 8 p. 213: "Then sparapet Mushegh went against the king of Iberia [Georgia], greatly harassing him.
He struck the country and defeated the entire land of Iberia. He put to the sword all the azats and naxarar
azgs he could find. Sparapet Mushegh ordered that the P'arhawazeans be crucified in the land of Iberia. He
seized and beheaded the bdeashx of Gugark', who previously had served the king of Armenia but had
rebelled. He destroyed the males of [that] azg and took the women and daughters into captivity. Similarly, he
beheaded all the naxarars in those parts who had rebelled from the king of Armenia. He took the entire
district, taking hostages and putting the remainder under taxation. He conquered as far as the old boundary
which existed between the country of Armenia and the country of Iberia, namely, the great Kura river, and
then he turned back." V. 15 p. 215.

25 PB, V. 16 p. 216: "Then general Mushegh turned to the Aghdznik' country, striking the country with great
blows, for they too had rebelled from the king of Armenia. He arrested the bdeashx of Aghdznik', destroyed
his women in his presence, took their sons into captivity, put the survivors under taxation, left overseers and
ostikans, and then departed the country of Aghdznik'. 17. After that, they invaded Greater Tsop'k', since [that
district] had rebelled. Mushegh subjected the district of Greater Tsop'k' to pillage. He put its azgs to the
sword, took hostages and put the people under taxation" V. 16-17, p. 216.

26 PB, V. 32 pp. 235-37.

27 PB, V. 34 p. 238.

28 Ibid.

29 PB, V. 35 pp. 238-40.

30 PB, V. 37 p. 242.

31 PB, V. 37 p. 243.

32 PB, V. 37 p. 245.



33 PB, V. 37 p. 247. On the term tikin ("queen") cf. C.J.F. Dowsett "Armenian Ter, Tikin, Tiezerk'," Ecole des
langues orientales de l'Institut Catholique, Memorial du Cinquantenaire 1914-1964 (Paris, 1964), pp. 135-45.

34 PB, V. 44 p. 258.

35 GHP, T'ught' [Letter] p. 188. See following note.

36 Ghazaray P'arpets'woy patmut'iwn hoyots' ew T'ught' arh Vahan Mamikonean [Ghazar P'arpets'i's
History of Armenia and Letter to Vahan Mamikonean], G. Ter Mkrtch'ean and St. Malxasean, ed. [Tiflis,
1904] II. 29 p. 56. Hereafter GHP.

37 GHP, II. 36 pp. 65-66.

38 GHP, II. 36 p. 67.

39 GHP, II. 45 pp. 77-78.

40 GHP, II. 53 pp. 93-94. Apparently, the naxarars were imprisoned for some years in the city of Nishapuhr
(II. 60 p. 108), though their children were at liberty in the same city (II. 58 p. 105). According to P'arpets'i,
the captives returned to Armenia in the "sixth year of [shah] Peroz (464/65)," III. 61 p. 110. It is quite
interesting that Ghazar also uses the term dayeak to refer to Iranians, apparently confirming the existence of
this institution among the fifth-century Iranians: "In the same year of his reign (459) [shah Peroz] dispatched
Yezatvshnasp, his 'foster-brother' (dayeakordi) whom he was especially fond of, and commanded that the
Armenian naxarars be freed from bondage and that stipends be allocated for them at Hrew. He said: 'Let them
remain there with the cavalry and do whatever work Yezatvshnasp's father Ashtat [the shah's dayeak], says
and can observe them doing.'" II. 60 p. 108. See note 5 above. On the complicated question of "guardianship"
in Iran, which apparently moved dayeakut'iwn from the realm of customary law to precise legal formulation,
see Sasanidskii Sudebnik. Matakdan i hazar datastan [The Sasanian Law Book. The Book of a Thousand
Judgements], A. Perikhanian, ed. and trans. (Erevan, 1973).

41 GHP, III. 59. p. 107. On the office of hazarapet see J. Markwart, "Hazarapet," Handes Amsoreay (1898),
pp. 316-20.

42 GHP, III. 62 p. 111.

43 See note 35 above.

44 GHP, III. 77 p. 142.

45 GHP III. 79 p. 145.

46 GHP, III. 81 p. 149.

47 GHP, III. 83 p. 151.

48 GHP, III. 96 pp. 175-76.

49 Among these references are: (1) a letter dating from the early seventh century (608/9) in which the
Armenian Catholicos Abraham wrote to to the Caucasian Albanians/Aghuanians that they should avoid
contact with the Iberians (Georgians): "...do not commune with them, do not pray with them, do not eat or
drink with them, do not [establish relations of] friendship or dayeakut'iwn (mi i barekamut'iwn, mi i
daekut'iwn...)," Girk' t'ght'ots [The Book of Letters (Tiflis, 1901), p. 194; (2) an inconclusive phrase in the



work of Anania Shirakats'i (615-690?) which calls the moon "dayak ew snuts'ich busats' (the dayeak and
nourisher of plants)," Anania Shirakats'i, Tiezeragitut'iwn ew tomar [Cosmography and the Calendar]
(Erevan, 1940) p. 43; (3) a few dubious references in the early eleventh-century compilation by Movses
Dasxurants'i, called the History of the Caucasian Albanians [English trans. by C.J.F. Dowsett (London,
1961). A more recent English translation is available on another page of this website: Movses Dasxurants'i's
History of the Aghuans]. This work, which was based on authentic earlier sources also mentions dayeaks in
the seventh century (e.g.: II. 12, II. 13, II.14) and early eighth century (III.11); (4) an entry in the twelfth-
century Penitential of David of Ganjak, C.J.F. Dowsett, trans (Louvain, 1961), #20, p. 18: "Concerning those
who feed the children of infidels at the breasts," which describes women wet-nurses rather than the institution
of dayeakut'iwn which is the focus of this study.

50 The seventeenth to nineteenth century sources with extensive bibliography are available in Grigolia's
important article, "Milkrelationship," op. cit. Grigolia, p. 149 citing E. Taibout de Marigny, Three Voyages in
the Black Sea to the Coast of Circassia (London, 1837) pp. 56-57, 122.

51 Grigolia, p. 150 citing J.A. Longworth, A Year among the Circassians, vol. 2 (London, 1840), p. 285.

52 Grigolia, pp. 152-55.

53 Grigolia, p. 157.

54 Grigolia, pp. 157-58, based on the study by A. Khakhanov, "Linturali: rytsarskoe sluzhenie dame v
Svanetii (Linturali: Knightly Service to a Lady in Svanetia)," Etnograficheskoe Obozrenie, vol. 1 (Moscow,
1889) p. 138.

55 For example, the Armenian journals Azgagrakan Handes [Ethnographic Review] (Tiflis, 1895-1916) and
Ararat (Etchmiadzin, 1868-1919).

56 Agat'angeghos, #156 p. 166, see also #138 p. 148, #201 p. 206, #759 pp. 296, 298, PB, IV. 59 p. 185.

57 Moses Khorenats'i, History of the Armenians, R.W. Thomson, trans. (Cambridge, Mass., 1978) II. 36 pp.
177-78. Movses notes that the lord Awtay Amatuni was the snuts'ogh ("nourisher") of King Trdat's sister
Xosroviduxt, who is called his san (II. 77, II. 82). The Armenian historical sources also contain a class bias
since they concentrate exclusively on the lay and Church nobility. This bias prevents us from knowing
whether dayeakut'iwn was practised by non-noble Armenians.

58 David of Sasun, A. Shalian, trans (Athens, Ohio, 1964), pp. 159-60 [III. part I, "David's Fight against
Msrah Melik," #7].

59 David of Sasun, p. 176 [III. part 1, #16].

60 David of Sasun, pp. 249-50 [III. part 1, "David Punishes the Tax Collectors of Msrah Mellik," #9].

61 100 Armenian Tales, S. Hoogasian-Villa, ed. (Detroit, 1966), p. 79 and p. 431.

62 See note 49.

63 Grigolia, p. 148.

64 Grigolia, p. 165.

65 Grigolia, p. 155.
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66 Moses Khorenats'i, op. cit., II. 8 p. 144, II. 37 p. 179.

67 M. Ananikian, Armenian Mythology [in Mythology of All Races, vol 7] (New York, 1964; repr. of 1925
ed.) pp. 24-29; K.V. Melik-P'ashayan, Anahit dits'uhu pashtamunk'e [The Cult of the Goddess Anahit]
(Erevan, 1963) pp. 46-88. 
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Footnotes





Dayeakut'iwn was a form of childrearing practiced in Armenia and other parts of the Caucasus. In Armenia it involved the young sons of the country's lords or naxarars, who were sent to the sometimes distant districts of other lords, to be raised and educated there. Probably at age fifteen the youth returned to his own home, perhaps with a bride from his "adopted" family. Between the youth (called the san "pupil," "foster child," "protege") and the host naxarar (called the dayeak), a life-long bond existed; should the youth go home with a wife, the mutual interests of two naxarar Houses might be advanced. How ancient this practice was among the Armenians cannot be determined accurately. The earliest historical sources written in Armenian date from the fifth century A.D.; but dayeakut'iwn may have been practiced in Armenia many centuries earlier. In one form or another, dayeakut'iwn endured into the nineteenth century, though information on the more modern survivals of the custom comes from Georgia and other parts of the Caucasus rather than from Armenia.



Etymologically, the word dayeak is borrowed from Iranian; cognates are also found in the Kurdish, Afghan, and Baluchi languages (1). The word dayeak is still used in modern Armenian, with the limited meaning of "wetnurse." But to classical Armenian writers of the fifth century, the term had more than one meaning. The translators of the Bible into Armenian (A.D. 430s) used dayeak to refer to: (1) a wetnurse (e.g.: Exodus 2:7, Numbers 11:12, Ruth 4:16, IV Kings 11:2, 11 Chronicles 22:11); (2) a governess or tutor to a child (Genesis 35:8, 1 Thessalonians 2:71; and (3) a special guardian entrusted with educating and nurturing a child for an extended period (Isaiah 49:23, Acts 13:1, 1 Maccabees 6:14-15). It is in this last sense, most likely, that the early fifth-century biographer Koriwn (Koriun) used the word. Koriwn used the adverb dayekabar ("as a dayeak," i.e, "solicitously") to describe how Mesrop Mashtots labored to teach the Armenian alphabet to the illiterate inhabitants of the district of Goght'n (2).



While one may ascertain the meaning of the term dayeak in fifth-century Armenian literary histories, any investigation of the institution of dayeakut'iwn faces serious obstacles. These obstacles result from the nature of the sources themselves. First, none of the Armenian historical sources which have survived actually discuss this institution in any detail. Authors such as P'awstos Buzand and Ghazar P'arpec'i (fifth century) wrote for their contemporaries who already knew the features and implications of the dayeak relationship in their own day; these writers felt no need to define terms. Consequently, in a number of cases, testimonies concerning dayeakut'iwn are not direct references but allusions, i.e, a dayeak relationship is implied though the term dayeak is not used. Another problem is that dayeakut'iwn functioned as part of the customary rather than the normative laws of the Armenians. Thus, a document of great importance for the juridicial history of early Armenia—such as the Canons of the Council of Shahapiwan (A.D. 444)—makes no mention of dayeaks or dayeakut'iwn. Finally, like any enduring institution, dayeakut'iwn undoubtedly underwent subtle changes over the centuries. But the sources provide no information on them. Most likely it was this paucity of information that caused N. Adontz and C. Toumanoff (the twentieth century's two most prominent investigators of ancient Armenian society) to completely ignore the role of dayeakut'iwn in Armenian history (3). However, the existence of kindred instititutions in Georgia and other parts of the Caucasus has not gone unnoticed by scholars. Such late nineteenth to early twentieth century investigators as K. Machavariani, A. Khakhanov, M. Kovalevskii, M. Janashvili, V. Vasilkov, I. Stepanov, and N. Derzhavin commented on related practices among the Abkhazes, Ossetes, Temmirgois, the Georgians, Mingrelians, Svanetians, the Khevsurs, and the Pshavs. More recently, A. Grigolia collected and analyzed references to "milk-brotherhood" in the accounts of seventeenth to nineteenth century European travellers to Caucasia. The present study will examine classical Armenian references to dayeakut'iwn and child custody, and then evaluate them in the light of information presented in Grigolia's article, "Milkrelationship in the Caucasus" (4).



Before turning to an investigation of the Armenian sources, a few words are in order about the naxarar (lordly) society which practiced dayeakut iwn. From most ancient times, the naxarars, or lords of the Armenian highlands, were not a homogeneous group. Long before the Arsacid (Arshakuni) clan was established on the Armenian throne (ca. A.D. 63), other clans ruled large parts of the Armenian highlands as independent rulers. In some instances the lineages of particular clans extended far back into Urartian times (pre-sixth century B.C.) . In the fourth and fifth centuries A.D., the naxarar heads of these clans may have constituted a part of the prevailing court nobility, but in a number of cases individual families were militarily as powerful and politcally as influential as the royal Arsacids, or more so. One part of the nobility, thus, was composed of dynasts, i.e, the descendants of the ancient clan leaders who held authority by hereditary right. Another part of the nobility was a "created" aristocracy of officials appointed by the Crown. 



As the Arsacid family attempted to exert its authority over larger parts of the Armenian highlands, it tried to deal with the dynasts as though they were merely royal appointees. This legal fiction was recognized for what it was by such ancient clans as the Mamikoneans, Bagratids, and Artsrunids who actually predated the Arsacid monarchy in Armenia and were well aware of it. Thus, as the Arsacids tried to centralize control over the districts of historical Armenia, they invariably came into conflict with the prominent naxarars who saw the Arsaclds as "first among equals," rather than as the omnipotent monarchs they aspired to be. Such a political reality was by no means unique to Armenia. It was also characteristic of Armenia's powerful neighbor to the east, Iran. Indeed, the title of Iran's monarch, shahnshah, as the Armenian ark'ayits' ark'ay (king of kings), reflected in the fourth and fifth centuries A.D. and long before, not so much the grandeur of absolute sovereignty as an acknowledgement of the fact that these monarchs were kings of other kings. When these "other kings" were the monarch's own nobles, the king's role often was merely to preside, not to govern (5).



In both Armenia and Iran, internal conflicts took the form of open and covert warfare against the Crown by the lordly clans, either singly or in confederations. In both societies, the Crown (when it was strong enough) attempted to physically annihilate rebellious or insubordinate familes. In fourth to fifth century Armenia the Arsacid family tried to exterminate recalcitrant naxarar families on more than one occasion. But this was no easy matter. To eliminate a naxarar clan/family (which sometimes included thousands of related individuals) and to confiscate its land for the Crown meant that every male clan member had to be killed. Should but one male baby survive, he could (on reaching his majority) reclaim all of his clan's lands; and, under the customary law operating in Armenia, the Crown could be forced to fully restore and reinstate the sole survivor (see below)



Under such potentially uncertain circumstances of life, the great naxarar clans took precautions to prevent total annihilation. In the opinion of this writer, it was concern for clan survival which initially led to the institution of dayeakut'iwn among the lords. For if a naxarar's little sons lived in distant parts of the country, a massacre directed against the center of the naxarardom might cause great loss of life, but the children (and thus the future clan) would be safe. Custody of sole-surviving noble children was of paramount importance in naxarar Armenia, especially to the guardian Houses (tuns) which stood to gain from merging their lines with those of their dependent wards. Beyond insuring a clan's survival in dangerous times, dayeakut'iwn served as a means of drawing naxarar families together in times of relative peace. The influence of the dayeak on his charge was deep and profound; similarly, the san (foster child) in later life often did his utmost to assist his dayeak or dayeak-family. Armenian historians of the fifth century, such as Agat'angeghos, P'awstos Buzand, and Ghazar P'arpets'i, have preserved several interesting references to dayeakut'iwn which confirm the double nature of this institution. 





I. Agat'angeghos




Information on dayeakut'iwn in fourth-century Armenia is found in a fifth-century compilation, Agat'angheghos' History, which describes in epic style Armenia's conversion to Christianity. According to Agat'angeghos, it was thanks to dayeaks that the lives of the future king Trdat (Armenia's first Christian king, ruled ca. 303-330) and the future Gregory the Illuminator or Grigor Lusavorich were saved. Both Grigor and Trdat were rescued in their infancies from extermination attempts directed against their clans. Agat'angeghos narrates how the shah of Iran plotted the murder of Trdat's father, King Xosrov, in the late third century. The shah sent to Armenia an Iranian noble named Anak the Parthian who vowed to endear himself to King Xosrov and then to kill him at an opportune moment. When that moment presented itself some months later, Anak assassinated Xosrov. But, with his dying breath, Xosrov



 ordered that [Anak's] clan be exterminated. Then (the Armenians) began to destroy and kill them, not even sparing the children who did not yet know their right from their left. They also put the women to the sword. Only two infant sons of [Anak] the Parthian were saved by someone who rescued them by means of their dayeaks. They took [the babies] and fled, taking one to Iranian territory, and the other to Greek [Byzantine] territory (6).








The son of Anak who was spirited away to the city of Caesarea was baptized Grigor and given a Christian education. As for the future king Trdat, the shah of Iran searched for this heir of his old adversary:





 But someone saved and rescued from destruction one of the sons of [the slain] king Xosrov of Armenia, an infant named Trdat. His dayeaks took him and fled to the court of the emperor in Greek territory (7).






By a twist of epic fate, both Trdat and Grigor grew up in the same geographical area. According to Agat'angeghos, when Grigor's dayeaks informed him of his true parentage, Grigor sought out Trdat wishing to enter his service, to expiate for his father's crime (8). Grigor concealed his past and his religion from Trdat for some time. But eventually Trdat learned that Gngor's father was the regicide Anak. It was then that the imprisonment of Grigor began (9).



Who were the dayeaks mentioned in Agat'angeghos? Later Armenian tradition has supplied probably fictitious names for Grigor's dayeaks (10). As for the saviors of baby Trdat, the dayeaks may have been Mamikoneans, a family with which the royal Arsacids of Armenia subsequently had dayeak relations. Trdat's personal guardian may have been the sparapet (commander-in-chief) Artawazd Mamikonean (11).



In Agat'angeghos, the institution of dayeakut'iwn, though seldom mentioned, has a crucial importance. Not only do dayeaks prevent the annihilation of the royal clan and the Parthian clan of Anak/Grigor, but they educate both of their wards to recognize their responsibilities—atonement for Grigor, vengeance for Trdat.





II. P'awstos Buzand




Information pertinent to the study of dayeakut'iwn and child custody in fourth-century Armenia is found also in P'awstos Buzand's History of Armenia. P'awstos, about whom almost nothing is known, was a fervent supporter of the ambitions of the fourth-century Mamikoneans. As a result, his History, despite its title, is less a history of Armenia than a partisan account of the role of the Mamikonean family in Armenian affairs. Despite this bias, P'awstos' work is our major source for the political, military, religious, and social history of fourth-century Armenia, a society which practiced dayeakut'iwn. This exposition shall follow P'awstos' own chronological approach which describes in order the reigns of Armenia's kings from 330-387. 

Allusions to dayeakut'iwn abound from the period of King Xosrov II Kotak (ruled 330-339), the son and successor of Trdat. During this monarch's turbulent reign, when Iran milltarily and culturally sought to dominate the Armenian highlands, a number of important Armenian lords sided with Iran and tried to withdraw from allegiance to the Armenian Crown. In addition, warfare among the Armenian lordly clans threatened Arsacid rule. King Xosrov, supported by his sparapet (commander-in-chief) Vach'e Mamikonean moved against the rebels with the aim of exterminating their clans. P'awstos Buzand records several instances of this: 





 In that period a great agitation arose in the land of Armenia. For two great naxarars and princes, holders of districts and lords of lands (gawarhakalk ashxarhateark'), became each other's enemies and with great rancor stirred up a fight, warring with one another without justice. The prince of the Manawazean tohm and the nahapet of the Orduni tohm thus disturbed the great land of Armenia. They engaged each other in warfare and many people were killed...[The reconciliation attempts of King Xosrov and Archbishop Vrt'anes fail]... With great anger and wrath the king sent against them Vach'e, son of Artawazd, nahapet of the Mamikonean tohm from the azg of the sparapetut'iwn of Armenia, a great general with his troops to kill and destroy those two azgs. The general Vach'e went and struck at those two azgs and did not leave a single male child alive (12).






Apparently the extermination was complete, since no more is known of either House. A similar fate befell the House of Bzhnunik' after the desertion to the Iranians of Databe Bzhnunik', the commander of an Armenian army (13). King Xosrov also encountered resistance from the rebellious prince of Aghdznik', a district in southwestern historical Armenia:





 In that period there rebelled from the king of Armenia one of his servants, the great prince of Aghdznik' who was called the bdeashx,  [an individual] who occupied one of the four senior gahs [thrones] in the royal chamber. He extended his hand in alliance to the king of Iran and betrayed the royal tun [House] which he himself had supported. The king of Iran sent troops to support him and [Aghdznik'] was separated from the authority of Armenia. He warred with the king of Armenia using the power of the kingdom of Iran... [King Xosrov's supporters attack Aghdznik'] They went and conquered the Iranian troops, putting all of them to the sword, and killing the bdeashx with his brothers and sons. But they brought to the king the head of Bakur the bdeashx, and also one of his newborn daughters. Since there were no other survivors of that azg, the king gave the girl in marriage to his favorite, Vaghinak Siwnik', and also gave him the tun of Aghdznik', making him bdeashx and inheritor of [Bakur's] tun. The heir increased and the bdeashx Vaghinak remained in service to the king constantly, with the land and all its might. However, a certain small son of Bakur the bdeashx fled and landed by Vach'e, the general of Armenia where he was concealed and spared in [Vach'e's] tun. Subsequently [the child] returned and seized his own tun. His name was Xesha (14).






The above quotations shed light on the practice of confiscation of land by the Crown and on the role of the dayeak in fourth-century Armenia. Apparently, if the Crown successfully eliminated a recalcitrant House, it could do as it pleased with that House's properties and even hereditary offices—if the Crown was strong enough and if there were no surviving children (15). In the last quotation, King Xosrov designated lord Vaghinak of the House of Siwnik' as the inheritor of Aghdznik' and of the title of bdeasx. This was legitimized by the "marriage" of Vaghinak to an infant daughter of the slain bdeasx Bakur. Such an expansion of power for the House of Siwnik' probably was resented by the other naxarar Houses, including the Mamikoneans. Thus it was Xosrov's loyal sparapet Vach'e Mamikonean (who had exterminated three other clans at Xosrov's orders) who now protected and supported the rights of the sole-surviving male heir of the legitimate bdeashx of Aghdznik'. With the aid of the Mamikoneans, the property and title of the bdeashx of Aghdznik' were returned to Xesha, and (equally or more important) repossessed from the lord of Siwnik'.



At the end of Xosrov's reign (ca. 338/39), sparapet Vach'e died fighting Iran. The importance of the guardianship of noble children is seen once more in P'awstos' account of Vach'e's small son, Artawazd. In this instance, the child's guardians also controlled the Mamikoneans' hereditary office of sparapet during their ward's minority:





 ...General Vach'e had a son who was a very small boy, named after his grandfather, Artawazd. They placed him on the pillow of his patrimonial gah [throne], and in the presence of the king, they placed his father's patiw [diadem] on his head and put him in the sparapetut'iwn of his father. For [Artawazd] was the son of a very meritorious [individual], and of a very meritorious azg and [furthermore] there was no other [individual] in that azg who was robust, since they had died in the great war. The affairs of the generalship were assumed by Arshawir Kamsarakan, prince of Shirak and the district of Arsharunik', and by Andovk, prince of Siwnik', since they were brothers-in-law of the tun [House] of the Mamikonean tohm. The great archbishop Vrt'anes and the king ordered Arshawir and Andovk to raise the lad Artawzd so that he might occupy the position of his ancestors and of his father...(16).






Information from the reign of King Tiran (339-350), son and successor of Xosrov, also reflects the importance of child custody, in times of peace and conflict. According to P'awstos, Tiran himself (before he ruled as king) served as the "guardian" of Yusik, Gregory the Illuminator's only grandson and heir to Armenia's hereditary kat'oghikosate (17). Tiran gave his daughter in marriage to Yusik (who was still a child) in the hopes that his own grandsons would occupy the kat'oghikosate after Yusik. Later, Yusik's two sons married Tiran's sisters (18). King Tiran shared the Iranian cultural-religious sympathies of many of his naxarars. Yusik, as head of the Armenian Church, reprimanded and denounced the king and the lords for turning from Christianity. But Tiran did not brook any insubordination and he had his former ward, Yusik, murdered. Tiran's assistant in trying to break the power of the naxarar Houses and the Church was an official named Hayr:





 ...There was one impious and diabolical man who surpassed all the rest, and who aggravated king Tiran against the naxarar azgs. This was the eunuch Hayr, who held the patiw of the great mardpetut'iwn, a wicked-hearted, malicious malefactor. Through slander he effected the destruction of many naxarars who had committed no crimes, and he disrupted the great lordship of the kingdom. In particular through his slander he managed to have two senior tohms—the Rheshtunik' tohm and the Artsrunik' tohm—put to the sword and [almost] entirely wiped out, without them committing any crime or fault, and they even destroyed the women of [those] azgs. Then two children, caught in the scandal had found refuge by fleeing to dayeaks: one was Tachat, son of Mehendak Erheshtunik', the other, Shawasp, son of Vach'e Artsrunik', both suckling children. They were brought before the king. When [Tiran] saw them, he ordered that they be beheaded, for they were the only progeny of those azgs. Now it happened that Artawazd and Vasak, men of the Mamikonean tohm, were present. They seized the little boys, each one taking one under his arm, and rushed out with their weapons aloft, ready to fight and die for those children. Although [the Mamikoneans] had been raising the king's son Arshak, nonetheless, angered at the deeds of that time, they left their charge Arshak and quit the royal banak. They went to their land, to the strongholds of Tayk', remaining there many years with their families, leaving their other home. They raised those children, Shawasp and Tachat, married their daughters to them, and regenerated those azgs. And they did not engage in Armenian councils for many years (19).






The passage above describes two instances of dayeakut'iwn, both involving the Mamikonean family. In the first case, the Mamikonean lords Artawazd and Vasak rescued the doomed infant survivors of the Rheshtunik' and Artsrunik' Houses, and (with Mamikonean women) regenerated both Houses. In the second instance, the Mamikoneans (who had been serving as dayeaks of the crown-prince Arshak) returned Arshak to the king and withdrew from the Arsacid court in protest. 



King Arshak, son of Tiran, ruled from ca. 350-367. Upon ascending to the throne, one of his first acts was to repair relations with the various naxarar Houses which had been alienated by Tiran: 





 At that time king Arshak raised the question of the tohm of the generals, the azg of the Mamikonean braves, especially since they had been his dayeaks and nourishers. He went and found them in the strongholds of their land of Tayk' and brought them back into confidence; for during the period of Tiran's madness, they had split away and broken off communication, and had withdrawn from all Armenian affairs.  The king established the senior brother Vardan in the nahapetut'iwn of his azg; the middle brother, Vasak, his dayeak, in the sparapetut'iwn, the generalship in charge of military affairs; and the youngest was appointed [to look after] the needs of the troops.  Similarly, all the azgs of the troops of the grandee nahapets were returned, as had been the case under former kings, each to his proper level (20).






However, Arshak too, like his father before him, had problems with certain naxarar families. Arshak also tried to exterminate a house. But in this he was thwarted by his own dayeak, who became the preserver of yet another lordship:





 Now, when the blessed archbishop Nerses had quit the royal banak, there was no one to reproach the king or give contrary counsel, and so [Arshak] went along according to his evil wishes. He destroyed many of the naxarars, extirpated many azgs, and confiscated many tuns for the court. He extirpated the tohms of the Kamsarakans who were the lords of districts, of Shirak and Arsharunik', and he made [their] districts ostan. However, the general of Armenia, the sparapet Vasak, concealed and saved a tiny child from that azg, named Spandarat, who subsequently became the inheritor of [their] land (21).






King Arshak's reign was characterized by frequent Iranian invasions, the most destructive of which (in 364-367) ruined eight Armenian cities. Many of the prominent Armenian lords, weary of fighting against Iran, joined the enemy until King Arshak was almost completely deserted and was forced by his own naxarars to go to Iran to make peace with the shah. Taking along his dayeak Vasak Mamikonean, Arshak went to Iran, where both died in captivity (22).



The heir to the Armenian throne Pap, son of Arshak, was in Byzantium (as a royal hostage) at the time of his father's arrest in 367. Sparapet Mushegh Mamikonean, (son of the former sparapet Vasak) led a delegation of Armenian naxarars to Byzantium requesting Pap's release (23).  The request was granted and the delegation returned to Armenia with the new king. During Pap's reign as king (368-374), sparapet Mushegh Mamikonean recaptured or conquered a number of Armenian districts which had rebelled from the Arsacids as well as Albanian/Aghuanian, Iranian, and Iberian (Georgian) territories (24). Mushegh participated in the partial extermination of the rebel bdeashx houses of Gugark' and Aghdznik' (25). 



King Pap was assassinated by Byzantine generals who resented his increasingly pro-Iranian posture (26). After Pap's murder, the Byzantines placed on the Armenian throne an Arsacid named Varazdat (374-378). "He was a youth, full of bravery, with powerful hands and a brave heart, but light-minded, with a child's capricious cunning" (27). Sparapet Mushegh Mamikonean is described as "offering good advice to the young king Varazdat" (28), but it was Varazdat's dayeak Bat Saharhuni who directed Varazdat's actions:





 Bat, the nahapet of the azg of the Saharhuni tohm, was the dayeak-nourisher of king Varazdat. He wanted to appropriate for himself Mushegh's position of general-sparapet. Consequently, he began to slander [Mushegh] to his san [foster-child], king Varazdat... [People] were constantly provoking the king with such words secretly, until [Varazdat] agreed with their wishes, to kill the sparapet-general of Armenia (29)."






Varazdat had Mushegh murdered and "put his dayeak Bat, nahapet of the Saharhunik' tohm, the slanderous tale-bearing murderer of Mushegh, in the position of the generalship-sparapetut'iwn" (30). However, this arrangement did not last long. Manuel Mamikonean (Mushegh's brother), having returned from military service in eastern Iran, "seized for himself the generalship-sparapetut'iwn without the order of King Varazdat" (31). Soon thereafter Manuel expelled King Varazdat from Armenia and killed Bat Saharhuni (32). 



From 378 until his death in 385, Manuel Mamikonean was the real ruler of Armenia. He ruled not as king, but as a "trustee" of the monarchy. According to P'awstos: 





 [Manuel] took king Pap's wife, tikin Zarmanduxt with [her] Arsacid sons, keeping [them] in the king's place [and] causing them to circulate around in honor. As long as Manuel lived he greatly led the land of Armenia with great wisdom and much success. Of the two Arsacid lads, the senior one was named Arshak, and the junior one Vagharshak. Sparapet Manuel nourished them as sans (foster-children) and honored their mother Zarmanduxt in the great glory of the tiknut'iwn (33). 




Manuel was serving as the dayeak of the royal princes. And he planned to deepen his family's relations with the royal House:





 After all of this, general sparapet Manuel went to the district of Karin taking along the Arsacid tikin, the two youths Arshak and Vagharshak, and all the Armenian banak with the grandee nobility of naxarars, and all the tanuters. Sparapet Manuel married his own daughter Vardanduxt to the youth Arshak Arshakuni, making him his son-in-law (34).






But after Manuel's death in 385, a group of influential naxarars went to the shah of Iran and requested another king from Armenia's royal Arsacid line. This group returned to Armenia with an Iranian army and Arshak fled to the western districts of historical Armenia. By agreement between Byzantium and Iran, Armenia was thus divided (387) into sectors of Greek and Iranian overlordship. P'awstos' History ends with an account of the division of 387.



The few but important quotations from P'awstos pertaining to dayeakut'iwn point to the pervasiveness of this institution in naxarar life of fourth-century Armenia. There is at least one reference for the reign of each of the fourth-century Armenian kings. P'awstos' focus on the Mamikonean family somewhat conditions the information presented, but even so, the function of dayeakut'iwn among the naxarars is clear: dayeak relations protected the clan from domestic and foreign threats to its physical existence. Whether in times of warfare or of relative peace, the dayeak's   influence over his ward was substantial. Sometimes motivated by kinship, altruism, and humanity, the fourth-century Mamikoneans (and others) often appear to have used dayeakut'iwn to further their own clan's ambitions.





III. Ghazar P'arpets'i 




Information on dayeakut'iwn and child custody in the fifth century is found in the History of Armenia by Ghazar P'arpets'i. P'arpets'i himself, about whom little is known, seems to have been raised by Mamikonean and/or Artsrunid dayeaks (35). He wrote his work in the late fifth century as a panegyric to the Mamikonean family generally and specifically to glorify Vardan Mamikonean (d. 450/51) and the latter's nephew Vahan (d. early 500s), the leaders of two anti-Iranian uprisings in Armenia.

P'arpets'i's History contains eight references and allusions pertinent to this study. In the first reference, P'arpets'i describes the impression made on the Armenian naxarars' children by the appearance of their newly-apostate fathers (ca. 449): 





 But on this occasions [i.e., the return from Iran of Vardan Mamikonean and the Armenian naxarars who had converted to Zoroastrianism to extricate themselves from the shah] one could hear the sounds of weeping and moaning, cries of lament and shrieking. Anxious children fled terrified from their fathers' arms, frightened that a transformation had occurred, not considering [their fathers'] appearance to be the same as before. They quickly looked at their mothers' faces which were constantly grieving and streaming with tears. As a result, the children also began to cry, and no one—neither dayeak nor instructor—was able to quiet them (36).






Here P'arpets'i uses the term dayeak in the sense of nurse, governess, or tutor. In a second reference, the usage is less clear; the dayeaks may have been nurses or else the guardian/protectors who raised noble children at some distance from their actual homes. In the following passage, P'arpets'i describes the activities of the pro-Iranian naxarar Vasak Siwnik' at the time of his break with the rebel Vardan Mamikonean and his partisans, on the eve of the Battle of Awarayr (450/51): 





 ...Suddenly an emissary reached the venerable general of Armenia, Vardan, and the entire brigade with him. He gave them gloomy and wicked news: "The impious Vasak has betrayed the covenant of God and duplicitously broken the oath on the Gospel. He has rebelled from the alliance of Truth. The Armenian nobles who are with him have also rebelled and, turning their faces from the path of justice, they have erred after Satan. They sent an emissary to Iran and made vows to them in letters. They took the fortified strongholds of Armenia, placed their fortress-commanders in them and told them to keep watch. [Vasak] had the children of the Mamikonean tohm, of the Kamsarakans, and of other tanuters gathered from each of their dayeaks, and taken to secure fortresses in the principality of Siwnik' which he ordered carefully held. Furthermore, the treacherous Vasak had the boys sent to the Iranian king (37)."






Concern for the safety of these hostage children was uppermost in the minds of the Vardanians, although it did not stop the war (38). But the fate of the noble children became even more important after the defeat of the Mamikonean alliance in the Battle of Awarayr, since with the deaths of many of their fathers, these boys became the potential heirs to their Houses' Armenian prerogatives. Of course, the rebels' children were not the only captives taken by the Iranians. In addition some forty prominet princes, as well as the Armenian kat'oghikos Yovsep', bishops, and priests were sent to trial before the Iranan shah Yazkert II (439-57): 





 ...The king, angered, commanded that the following day a great atean should be held in his presence, and that everyone, Aryan and non-Aryan and whoever held the king's honor should come in dress, while all the captives should be led into his presence. But he ordered the impious [Iranian official] Mihrnerseh to take the boys and youths of the Mamikonean tohm, the Kamsarakans, and other tohms, and to give them to whomever he pleased (39).






The captive naxarars and their children were sent into exile in eastern Iran where the naxarars were forced to perform military service fighting Iran's enemies for some years before their ultimate release (40). 



But the Mamikonean children remained at the shah's court. Their custody was sought and obtained by the lord Ashusha, whose wife's sister was the boy's mother:





 In the seventeenth year of Yazkert [A.D. 456], the Iberian [Georgian] prince Ashusha—after spending an incalculable amount on each person and especially on the impious hazarapet Mihrnerseh—beseeched the court nobility and, after great effort,  convinced them to say to king Yazkert that he [Ashusha] should be favorered with the sons of the venerable champion Hmayeak of the Mamikonean tohm, whom the treacherous prince of Siwnik' had taken from their dayeaks—as the sons of people condemned to death—and had taken to court to be killed. They were extremely young. Benevolent God, through the intercession of the holy blood of his fathers, persuaded the king to bestow upon Ashusha his great request, which was more unbelievable than all others, since [Ashusha] was a very dear and deserving man (41).






The children were raised by their mother, Dzuik Artsruni-Mamikonean, in the home of the bdeashx of Georgia, Ashusha:





 The lads who were nourished and schooled there became proficient in everything, and renowned. While still in their childhood they seemed capable and marvelous. The first was named Vahan, the second, Vasak, and the third, Artashes. But they had yet another younger brother, named Vard, who was still a small boy, and was staying with his dayeaks in Tayk' (42).






Also raised with the Mamikonean children was the historian Ghazar P'arpets'i himself, who was Vahan's lifelong friend and supporter (43). The contents of Book III of Ghazar's History describe the exploits of the adult Vahan Mamikonean, first as a victorious guerrilla warior against Iran (481-84), and then as Iran's designated governor (marzpan) of Armenia (485 to ca. 506). In the remainder of P'arpets'i's references, dayeaks are mentioned incidentally, though always appearing as fervently loyal to their former wards. For example, among those urging Vahan Mamikonean to go to rescue a doomed brigade in Iberia were the warriors' "dear ones, relatives, dayeaks, and servants" (44). 




Another reference mentions "Armenia's general, Vahan Mamikonean, and the naxarars of Armenia who were with him, together with each one's dayeaks and beloved servants" (45). The "foster-children" are shown aiding their dayeaks in battle in other references (46); they are among a small loyal inner circle grouped around Vahan Mamikonean and the brothers Nerseh and Hrahat Kamsarakan (47).



Finally, in 485 Iranian policy toward Armenia changed, and the successful rebel Vahan was to be rewarded by the Iranian shah Valash (Vologaesus, 484-88). After receiving back his family's hereditary office of sparapet and the Mamikonean lordship, Vahan considered the affairs of his relatives and dayeaks:





 King Vagharsh inquired: "Now tell us in plain words what you need, so that we will know."  The sparapet of Armenia, lord Vahan Mamikonean,  said: "Were it possible for you to grant [me] the Kamsarakan terut'iwn [lordship] [I would be] fully favored by you, and would see the death in all of my limbs turn to life."

King Vagharsh replied to Vahan, the sparapet of Armenia, and lord of the Mamikoneans, saying: "So that you will not be very saddened now, and also because you sought that present from us first and foremost, let the Kamsarakan terut'iwn be given to you. But regarding the Artsrunid terut'iwn wait awhile until people from [that] tohm know [about this matter]. Perform some service for us worthily and some merit to benefit the Aryan world, and then we will look to what is fitting (48)." 








The sources examined thus far demonstrate beyond doubt that dayeakut'iwn was an important feature of naxarar life across the Armenian highlands during the fourth and fifth centuries. However, the trail of dayeakut'iwn becomes more difficult to follow in subsequent centuries. To some extent this is conditioned by the sources. For example, no Armenian language history of sixth-century Armenia has survived; thus for a century when naxararism may have reached its apex there is no information about childrearing customs practised by the lords. The seventh-century Sebeos, the eighth-century Ghewond, and the 
ninth-century John Kat'oghikos do not utilize the term dayeak in reference to their own times. The same may be said for Armenian historians of the eleventh to fifteenth centuries. This does not mean that dayeakut'iwn was not practised in Armenia in the sixth to fifteenth centuries, since the term dayeak does in fact appear in a few Armenian sources (49). Nonetheless, these few scattered references in no way compare to the relatively numerous references found for the period of the fourth and fifth centuries.







IV. Dayeakut'iwn in the Caucasus




It is of the greatest interest that institutions in some ways similar to dayeakut'iwn are known from other parts of the Caucasus. In the seventeenth to nineteenth centuries some European travelers to the Caucasus were struck by what seemed to them peculiar customs, and they described these customs in their diaries. For example, in the early nineteenth century the French merchant traveller Taibout de Marigny wrote about the Circassians of the northwest Caucasus:



 It is very rare for a boy to receive his education under the parental roof; the right of educating him is granted to the first person who presents himself; and if more than one arrives at the same moment, there are arbiters who determine how long each of them shall instruct the child. The atalyk [tutor or foster-father] carries off the infant, sometimes secretly, and confides it to a nurse; and, as soon as it can dispense with her care, his education begins. It consists of all bodily exercises adopted to increase strength and agility: riding, wrestling, shooting with the bow, the gun, or the pistol, etc.; in the art of conducting an incursion with success; in skill in theft, and in being able to brave hunger and fatigue; they endeavor also to render them eloquent, and to form their judgment in order to enable them to be influential members of the assemblies. This education, which reminds us of that of the heroic times of Greece, was held in such high estimation by the khans of Tartary, that they used to send their children to be brought up by the atalyks in Circassia. The young man's return to his parental home is celebrated by a grand fete, to which all the relations are invited, and to which he is brought in triumph. The atalyk returns home loaded with presents and henceforth enjoys in the family of his pupil a degree of relationship which is always preserved, and which nothing can destroy (50).






The Englishman J. A. Longworth, a correspondent of the London Times, spent a year among the Circassians (1838/39). In describing the education of boys, he wrote: "Boys are banished at an early age from the paternal roof to that of the foster-father, or atalyk, that no parental indulgence may interfere with the austerity of their education. But, though perhaps the great object in its establishment, hardihood is not the sole result of this discipline. I have more than once alluded to the strong social feeling that seems to unite the Circassians into one family (51)."



The same custom was observed among the Abkhaz people in the western Caucasus according to nineteenth-century Russian ethnographers. Among the Abkhazes, the nurse or "foster-mother" was chosen with great care, long before the child's birth. Usually a woman of lower economic class than her ward, custom required that she be rewarded by the child's parents when she accepted her duties. Once the nurse had taken the child to her own village, she became known as anadz'dzei (nurse or mother-nurse); her husband was called abadz'dzei (father-nurse), while the baby was called akhopha (pupil or foster-child). Custom dictated that when the children were three years and five to seven years of age, they be taken home and shown to their parents. Since girls as well as boys were raised in this fashion, appropriate gifts were given to them, and their "foster-parents" were rewarded again. When the girl was twelve and the boy fifteen, their education was considered completed, and they were taken to their real homes to stay. This occasion was marked by a special ceremony. The Georgians and Ossetes also practised variations of the same custom (52). 



If European travelers and ethnographers were surprised by the "adoption" and upbringing of children by persons other than their parents, another related practice in the Caucasus surprised them even more. This was the adoption—not of children, but of mature individuals — by members of the opposite sex, a custom which was observed in practice among the Circassians, Kabardians, Abkhazes, Chechens, Ingushes, Avars, Ossetes, and Georgians. Common to all these groups was an element of the adoption ceremony which involved the biting or kissing of the "adopting" woman's breast by the "adoptee." The seventeenth-century Catholic missionary, Arcangelo Lamberti, described this ceremony among the Mingrels of western Georgia: "When two persons wish to enter into close relationship with each other, and they are of different sexes, then the man presses gently with his teeth the nipple of the woman's breast, and after this procedure they regard each other as mother and son, or as brother and sister, according to tbeir age (53)." Among the Svans, this custom (known as linturali) was particularly elaborate; one nineteenth-century Russian ethnographer compared it to the gallant services performed by medieval European knights for their chosen ladies: 





 When a Svan wished to enter into a fictitious relationship with a certain lady by adoption, with the aim of serving and protecting that lady, he had the right to fulfill his desire by observing the custom of linturali. The first step, according to the custom, was to inform the chosen lady of his intention; it depended upon her decision whether she would accept or reject the proposition. If she gave her consent with the understanding of her relatives and husband (if she was married), the Svan went into her home accompanied by a friend and carrying a quantity of brandy. He was welcomed and cordially entertained. When the whole family was assembled in one room of the house, the Svan approached his chosen lady with a full cup of brandy in his hand and asked God's blessing upon the linturali. He knelt on one knee before her, and with his head submissively lowered, he asked her humbly if it was her wish to touch his breast with her teeth, or whether she wanted him to touch her breast in the same way, which meant: Did she wish to be his foster-mother, or he her foster-father?  If she was adopting him, the Svan strewed a little salt on her bare breast, and, touching the place three times with his teeth, he said: "Si di mi gezil ," meaning in the Svan language: "Thou art mother, I am son." The ceremony was concluded with the exchange of warm kisses between the new relatives. On the day after the ceremony the Svan received from his foster-mother a present consisting usually of one sheep or cow, or some other head of cattle, and in return, he tried to send her better gifts.  After the exchange of gifts, they regarded each other as blood relatives, visited each other, and even could sleep together in one bed without anyone questioning the moral purity of their relations. Sometimes this custom was performed with a view to putting an end to gossip or bad rumors about the morality of a woman, married or single (54).






The modern sources reviewed above raise an interesting question about dayeakut'iwn in ancient Armenia. It will be noted that in the seventeenth to nineteenth century descriptions of the Caucasian customs of atalychestvo  (adoption of children) and linturali (adoption of mature individuals by members of the opposite sex), women appear to have played an important role. In the case of atalycbestvo,  the infant was entrusted to a chosen "foster-mother" (designated by a special term) who nursed the child and directed its education. Both boys amd girls were raised by such adoptive women at some distance from their homes. Similarly, the custom of linturali, with its ceremony of adoption through breast-biting or breast-kissing, was predominantly centered around the woman. Recalling the fifth-century classical Armenian sources introduced in the first part of this study, one is struck by the fact that these sources characterize the male as the significant figure around whom the preservation and education of a boy child revolved.



To what may this discrepancy be attributed? Before trying to answer this question, it should be pointed out that it is not our purpose to try to establish a genetic link between ancient Armenian dayeakut'iwn and nineteenth-century Caucasian manifestations of related practices. To do so would require information presently not available (55). Yet, it would be a mistake to ignore the information available about Caucasian atalychestvo/linturali. In the process of contrasting institutions separated by geography and by a time factor of more than a thousand years, therefore, certain methodological conventions must be cast aside.







V. The Role of Women




In addressing the question of the woman's role in Armenian dayeakut'iwn, it is important to note at the outset that all the Armenian sources examined in this study were written or compiled by male clerics. Although the status of women in Armeno-Iranian society of the fourth and fifth centuries was quite high, it was the men—and only the noblemen at that—whose deeds were considered worthy of record. Not only are Armenian noblewomen usually left out of the historical sources, but so are the non-naxarar men (the middle-class, the peasantry, and the indigent), to say nothing of non-noble women. Thus, in addition to a class bias, the modern reader will find a definite bias against women and their activities in the classical Armenian sources, a bias of silence. For this reason, it is impossible to know, for example, whether fourth and fifth century girls too were sent to dayeaks for raising. Of the classical Armenian sources, Agat'angeghos and P'awstos Buzand (both of whom described the fourth century) contain one reference each, which might be interpreted as representing younger women as sans (foster-children) of women dayeaks. Agat'angeghos described the woman Gayane (a Greek religious ascetic who sought asylum in Armenia in the late third to early fourth century) as the dayeak and snuts'ich' (nourisher) of a group of women ascetics, including Rhip'sime, (who is called her san). P'awstos Buzand described how a woman dayeak of Hamazaspuhi Mamikonean of Siwnik' gathered the latter's bones and buried them (56). But nothing conclusive may be drawn from such brief references.

If the classical Armenian histories do not describe the role of women in the dayeak relationship, the same is not true for Armenian epic and folk literature. A work of the eighth century, Movses Xorenats'i's political novel (the History of Armenia) as well as Armenia's epic (David of Sasun, created in the tenth to thirteenth centuries) both contain information of interest on this topic. Xorenats'i's novel, despite its late date (and despite innumerable other problems associated with it) provides a fleeting glimpse of the Armenian noblewoman's role in dayeakut'iwn—a role (or at least a presence) on which the historical sources are silent. The reference in question appears in chapter 36 of Movses' Book Two, in which (probably fanciful) information is provided about the birth of Sanatruk, a nephew of the famous king Abgar of Edessa (ruled ca. 4 B.C.-A.D. 50). The following passage describes an Armenian noblewoman as a dayeak (though not as a mere wet-nurse): 





 But we must say why he was called Sanatruk. Abgar's sister, Awde, was traveling to Armenia in winter when she encountered a snowstorm in the mountains of Korduk'. The tempest scattered them all until no one could descry his travelling companion. Now his dayeak Sanota, sister of Biurat Bagratuni and wife of Xoren Artsruni, took the child—for he was an infant—and put him in her bosom, remaining under the snow for three days and three nights. They tell a fable about this to the effect that a marvelous white animal was sent by the gods and protected the child. But as far as we understand the matter, it happened like this: a white dog sent out to search for them, found the child and dayeak. So he was called Sanatruk, which is derived from the dayeak's name, meaning "gift of Sanota (57)."






The assumption behind these words appears to be that the naxarar woman Sanota Bagratuni-Artsruni and her husband Xoren Artsruni were raising Abgar's nephew together—very much like the later Caucasian "mother-nurse" and "father-nurse."



The presence of women in Armenian dayeakut'iwn is also attested in the third cycle of the medieval epic, David of Sasun.  This cycle describes the conflict between two half-brothers, the sons of Mher the Great of Sasun. Mher the Great and his Armenian wife, Armaghan, had a son David. But Mher also had a son (named Melik) by the Arab queen Ismil Khatun, the widow of Mher's former enemy. When Mher and Armaghan died, David was left an orphan. His uncles did not want to adopt him, nor would the child take milk from any woman in Sasun. Finally, the uncles decided to send the baby to be raised by Ismil Khatun:







 Ismil Khatun rejoiced over David  


She gave her breast to him; 


David took the breast, suckled for a time  


One day he refused to take her milk. 


For three days and nights David took no milk. 


Ismil Khatun wept; she was dismayed 


And did not know what to do with him. 


She called [her son] Msrah Melik and asked: 


—This child has not taken my breast 


For three days and nights, 


What shall we do with him? 


Msrah Melik said: 


—He is stuborn like his race, Mother, 


He will bring us grief. 


He is an Armenian, we are Arabs, 


Don't give him your breast. 


Ismil Khatun said:—If he does not take my breast, 


He will die.


We will be humiliated before his family. 


We cannot neglect him, he is our responsibility (58). 






As the boy David grew, his half-brother's jealousy and resentment deepened. Melik plotted to harm David many times, but each time David's fabulous strength or his "foster-mother" Ismil's actions prevented this:



  Msrah Melik looked for David throughout the city,


But could not find him. 


He went home and found David asleep by the stove.


Msrah Melik took the cord off his bow and started to strangle David.


Just then his mother walked in, held his hand 


And asked:—What are you doing, Melik? 


He has been trifling with my mace 


And causing a commotion in the city. 


His mother uncovered her breast, 


Stood before Melik and said:—If you kill David, 


May the milk of this breast be forbidden to you. 


Melik said:—Mother, David is a snake-brat, 


Any harm that comes to me, will come from him (59).






Eventually David was sent back to his uncles in Sasun, and in time he became the ruler of Sasun. Some years later his murderous half-brother Melik sent an army and officials to Sasun to demand seven years' tribute from the Armenians. David defeated the army, leaving alive only a few messengers to take the news back to Melik:





 Hearing this, Melik became furious; he saw blood. 


He went home [to his mother Ismil] and said: 


—Mother, I wanted to kill David on that day, 


But you did not let me. 


Now, do you see how defiant he is? 


In vain I did what you said. 


—No, said his mother, you did not do what I said, 


You did what Gosbadin said. 


Melik asked:—What did you say that I did not do? 


His mother said:—Had you done what I told you, 


You would have gone to Sasun 


To visit David, twice a year, 


And you would have invited him to your home. 


That would have pleased him, 


He would have thought, 'I have a brother.' 


Then no one could have spoken ill of you. 


Melik said:—But Mother, I am an Arab, 


David is an Armenian. How can he be my brother? 


—Melik, said Ismil Khatun, 


Don't you understand? 


Many people, Arabs and Armenians, become brothers; 


They visit each other and help one another. 


David was the child we nursed and raised. 


If you had treated him well, 


He would have listened to you... 


But you did not visit David, 


You did not invite him to your home. 


What right did you have 


To demand seven years' tribute from him (60)?






In addition to its presence in Armenian epic literature, dayeakut'iwn also seems to lurk behind a curious motif found in some Armenian folktales. In these tales, the hero must befriend a giantess or ogress who stands in the way of his completion of some mission. An example is the story of the "Sunset Lad" who, for insulting the Sun, was comdemned to sleep like a corpse during the day and to come to life only at night:





 One day during his death-sleep period, he had a dream. An old man came to him and said "If you would see the Sun again, you must find the Sun's mother and ask for her forgiveness. Go to a far-away well and descend by climbing down carefully. You will see a cave, and at the entrance of it, there sits a huge giantess with her right breast thrown over the left shoulder and her left breast thrown over the right shoulder. You must quietly and quickly kiss her right breast. When you have done this, she will tell you that you are her child and to ask of her what you will. She will see to the rest. And he disappeared.

Dead during the day, alive at night, Sunset Lad walked for many, many months. Finally he reached the well. Climbing down carefully, he reached the bottom and saw the giantess sleeping. He quietly bent over and kissed her right breast which, as the old man had said, was thrown over her left shoulder. The giantess awakened with a start! "What are you doing here? I would have killed you immediately, but you have kissed my breast: you are my child. Tell me, why have you come here (61)?" 








This folktale, and others like it, are symbolically describing a ceremony in the practice known as linturali, in which the "adoptee" kissed the breast of the "adopting" woman, thereby becoming her "son." The presence of this motif in Armenian folktales, as well as the information cited from David of Sasun suggests the existence of dayeakut'iwn in medieval Armenia (62). Equally important, epic literature and folktales—unlike the historical sources—affirm the presence of women in Armenian dayeakut'iwn. Most likely both women and men had roles in Armenian dayeakut'iwn. The child being "adopted" was probably presented to the naxarar woman who cared for the baby during its first few years within her husband's House. When the child was seven years old, the host naxarar or dayeak oversaw its training for the martial world of fourth and fifth century Armenia. Fifth-century Armenian historians concentrate exclusively on the latter phase. 





 

  

 


 Conclusions    


This study has examined fifth-century Armenian historical sources as well as seventeenth to nineteenth century sources on the Caucasus for information on a form of child upbringing practiced in ancient Armenia. To a remarkable extent, the old Armenian sources and the more modern sources complement each other. Certainly it would be possible to draw conclusions about Armenian dayeakut'iwn based solely on the material found in Agat'angeghos, P'awstos Buzand, and Ghazar P'arpets'i. From their accounts of fourth and fifth century Armenia it is clear that dayeakut'iwn served a dual function: to preserve the physical existence of a clan in dangerous and uncertain times, and to cement and strengthen relations between and among clans in times of relative peace. Although fifth-century Armenian authors use the term dayeak to mean "wet-nurse," the picture they present of the institution of dayeakut'iwn includes only men: the "adopting" lord is called the dayeak and his ward is a boy from another noble clan.  The modern sources, on the other hand, emphasize the important role of the woman in both the "adoption" and raising of children, and in the "adoption" of mature individuals. The difference in emphasis between the modern sources and the classical Armenian sources suggests that an aspect of Armenian dayeakut'iwn might have been obscured by the nature of the sources themselves. The presence of women in Armenian dayeakut'iwn  was found—not in the fifth-century literary historians — but in Armenian epic literature and folktales. 

Just as the modern sources illuminate a dim aspect of the ancient sources, so the fifth-century Armenian sources complement the modern sources when it comes to the question of the function and origin of dayeakut'iwn and atalychestvo.  Grigolia described "Milkrelationship" as "a form of fictitious bloodrelationship rooted in the adoption of an individual by another, or by a social group as a family, community, clan or even a whole tribe (63)." Later he wrote "the custom created economic, socio-political and psychological interdependence between individuals, families and communities, thus forming rules of solidarity and unity necessary for the survival of the social group itself (64)."  Both statements are as true for fourth and fifth century Armenia as for seventeenth to nineteenth century Caucasia. But the fifth-century Armenian sources describe an element not visible in the nineteenth-century sources. The European travelers and nineteenth-century ethnographers who described the institution of atalychestvo characterized it primarily as a social institution concerned with the rigorous education of children. The "foster-parents" usually were of a lower economic class than their wards and thus, not surprisingly, the seventeenth to nineteenth century accounts mention a strict exogamy between the "adopting" family and the child's family (65). The classical Armenian sources, on the other hand, leave no doubt that the protection of a clan's physical existence was of supreme importance in the establishment of dayeak relations. Far from avoiding marriage relations with the "adopting" family, in fourth and fifth century Armenia such intermarriage was the usual and desired result of dayeakut'iwn, which was practiced among clans of comparable status. 



The nineteenth century was the last century in which atalychestvo was practiced in the Caucasus. The practice was swept away by the socio-political changes of the twentieth century and by the triumph of the nuclear family. The nineteenth century, then, is a terminus beyond which "milkrelationship" did not survive. The fifth-century Armenian sources are also a terminus, but a less absolute one. Certainly, fifth-century references to dayeakut'iwn in fourth century Armenia are the earliest recorded evidence of the practice for the Caucasus. However, as was pointed out at the beginning of this study, Armenians did not begin to write in the Armenian language until the early fifth century. Dayeakut'iwn may have been a feature of life across the Armenian highlands many centuries before the Christian era. Such is the suspicion of this author and such, it seems, also was the belief of the epic writer Movses Xorenats'i. Xorenats'i projected dayeakut'iwn far back into Armenian prehistory—to the times of the legendary kings Vagharsh and Eruand (66). Indeed, given the worship in ancient Armenia of a fertility goddess (Anahit), known as the protectress and benefactress of pregnant women and young children, (67) it does not seem unlikely that dayeakut'iwn (with specific roles for both females and males) was practiced among the Armenians long before the fifth-century sources were compiled or written. 
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Some Reference Works about 
 Ancient and Medieval Armenia 
 at Internet Archive


Prepared by Robert G. Bedrosian


Resource Guides


Eastern Asia Minor and the Caucasus in Remote and Classical Antiquity. This file has clickable links to
resources at Internet Archive, Encyclopaedia Iranica, The Ancient World Online (AWOL), Sacred-Texts;
LacusCurtius; Livius; Attalus; Tertullian; Perseus; Wikipedia and others. The material is divided into the
following categories: 1. Prehistory; 2. Hittite, Hurrian, Urartian; 3. Assyrian; 4. The Hebrew Bible, Levantine
Sources; 5. Iranian; 6. Greek; 7. Latin. Attached to the document are chronological tables.


Historical Geography of Armenia and Neighboring Lands at Internet Archive. This file contains clickable
links to resources at Internet Archive, Wikipedia, and other sites, for Armenian historical geography from
remote antiquity through the 20th century.


Armenia and Neighboring Lands in Classical Antiquity. Historical Geography of Armenia, the Caucasus, and
Neighboring Lands, in Classical Antiquity. This is a file of clickable links to entries in Encyclopaedia
Iranica. Topics include: Asia Minor/Caucasus, Pontus, Cappadocia, Commagene, Cilicia, Armenia and
Neighbors, Iberia/Georgia, Pre-Islamic Iran, as well as relevant peoples and places in Remote and Classical
Antiquity. A selection of beautiful color maps from Heinrich Kiepert's Atlas Antiquus (Berlin, 1869) appears
as an attachment to the document.


Medieval Kingdoms and Communities. This is a clickable index of some of Internet Archive's resources
about Armenian kingdoms, principalities, and some non-traditional groups on the Armenian Highlands during
the 10th-15th centuries.


Armenians and Byzantium. This file has clickable links to resources at Internet Archive; Fordham University;
Encyclopaedia Iranica; The Ancient World Online (AWOL); Dumbarton Oaks; Tertullian; Google Images;
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Wikipedia; and scholarly journals in Armenia, as well as materials for the study of the Armenian Highlands in
the 4th-14th centuries. Chronological tables are attached to the document.


Armenian History and Some Turco-Mongolica at Internet Archive. This file has clickable links to resources at
Internet Archive, Encyclopaedia Iranica, and scholarly journals in Armenia, as well as materials for the study
of the Armenian Highlands in the 11th-15th centuries (the Saljuq, Mongol and early Ottoman periods).
Chronological tables are attached to the document.


Armenian Historical Sources (5th-15th Centuries) in English Translation at Internet Archive.


Classical Armenian Historical Texts (5th-15th Centuries) at Internet Archive, in 12 pdf pages. This file is a
clickable index for some of Internet Archive's grabar resources. Additionally, the document contains links to
relevant materials at the Armenian journals Patma-banasirakan handes [Historico-Philological Journal],
Lraber hasarakakan gitut'yunneri [Bulletin of Social Sciences], the serial Banber Matenadarani [Journal of
the Matenadaran], and the Armenian Academy of Sciences.


Studies of Armenian Literature (5th-17th Centuries) at Internet Archive, in 109 pdf pages. This is a clickable
index for some of Internet Archive's resources. It includes studies of Armenian historical sources, secular
medieval poetry, and the works of fabulists, as well as general reference works and bibliographies.


Armenian Bibliographies at Internet Archive, in 3 pdf pages. This file contains clickable links to Internet
Archive's collection of bibliographies on Armenian topics. The list, which is arranged by date archived, also
is available here.


Armenian Lawcodes and Legal History (5th-15th Centuries) at Internet Archive, in 6 pdf pages. This file is a
clickable index of some of Internet Archive's resources. Additionally, the document contains links to relevant
materials at Encyclopaedia Iranica, Wikipedia, Fordham University, Yale Law School, The Ancient World
Online (AWOL), and the Armenian journals Patma-banasirakan handes [Historico-Philological Journal],
Lraber hasarakakan gitut'yunneri [Bulletin of Social Sciences], and the serial Banber Matenadarani [Journal
of the Matenadaran].


Armenian Noble Houses at Internet Archive, in 186 searchable pdf pages. This file is a clickable index for
some of Internet Archive's resources. Additionally, the document contains links to relevant materials at
Encyclopaedia Iranica and Wikipedia.


Armenian Church Resources (5th-19th Centuries) at Internet Archive, in 27 pdf pages. This file is a clickable
index for some of Internet Archive's resources. Includes Apostolic, Roman Catholic, and Protestant
confessions, as well as catalogs, philosophical, patristic, and theological materials. Additionally, the
document contains links to relevant materials at other sites.


Armenian Folklore and Mythology Resources at Internet Archive, including some Iranica and Indica and
other reference materials, in 33 pdf pages. This file is a clickable index for some of Internet Archive's rich
resources.


Travellers to Armenia (in the 17th through early 20th centuries) at Internet Archive, in 28 pdf pages. This file
is a clickable index for some of Internet Archive's resources about journeys to the Armenian Highlands and
neighboring lands. Additionally, the document contains links to relevant materials at Encyclopaedia Iranica.


Armenian Genocide Resources at Internet Archive, in 7 pdf pages. This file is a clickable index for some of
Internet Archive's resources about the Armenian Genocide (1915-1923). Additionally, the document contains
links to relevant materials at Wikipedia, and maps (as attachments).
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Armenian Dictionaries and Grammars at Internet Archive, in 9 pdf pages. This is a clickable index for some
of Internet Archive's Armenian resources, and also includes some Georgian and Kurdish material.


Learning Western Armenian at Internet Archive, in 7 pdf pages. This file contains clickable links to resources
at Internet Archive for learning to read, write, and speak Western Armenian. The guide is intended for
speakers of English, French, or Turkish. Wikipedia has an excellent article on Western Armenian, describing
the language's history and development and where it is spoken. Internet Archive's collection includes
textbooks/grammars, readers, dictionaries, as well as bilingual works (which also make terrific and fun study
aids).


Learning Classical Armenian on the Internet. This page of links points the way to a completely free education
in grabar, Classical Armenian. Includes URLs to: 1. A college-level course in grabar at the University of
Texas website. Available using both the Armenian alphabet and Romanization, this course [Classical
Armenian Online] was prepared by John A. C. Greppin, Todd B. Krause, and Jonathan Slocum. Material from
Armenian historical sources is used in the exercises. 2. Clickable links which will download a fair number of
grabar texts with English translations and a Grabar-English dictionary, all available at Internet Archive.


Gems from the Bible Series


These are study aids for those wanting to learn Classical Armenian irrespective of native language.
These selections from the Old Testament include passages of historical, folklorical, and literary
value, as well as those containing beautiful phraseology and important vocabulary. The format for
the passages shows the grabar text on the left, and a translation on the right. The default translation
language is English. However, there is a Google Translate box at the upper right of that screen which
allows translation of the English into many languages. Texts used: Astuatsashunch' matean hin ew
nor ktakaranats', hamematut'eamb ebrayakan ew yunakan bnagrats' [Old and New Testaments of
the Bible, compared with the Hebrew and Greek texts] (Constantinople, 1895); Oxford Annotated
Bible, Revised Standard Edition (New York, 1962).


Genesis through Deuteronomy 
Joshua through Esther 
Job through the Song of Songs 
The Prophets


Some Reference Works about Ancient and Medieval Armenia at Internet Archive. This page, in pdf format. 
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Maps


Maps of Historical Armenia and Neighboring Lands. This download, in 62 bookmarked pdf pages, is a
collection of color and black-and-white maps in Armenian, Russian, and English, showing historical Armenia
from remote antiquity through the 14th century. Most of the maps were drawn by the renowned cartographer
Suren T. Eremyan. Other cartographers include E. V. Xanzadyan, M. A. Katvalyan, B. H. Harut'yunyan and
Cyril Toumanoff.


Maps of Asia Minor, the Caucasus, and Neighbors in Antiquity. A collection of 283 beautiful historical maps
of Asia Minor (including the Armenian Highlands), the Caucasus, Iran, and neighboring lands including the
Aegean Basin, the Levant, and northern Africa ca. 1500 B.C. to 1500 A.D. Cartographers include: Samuel
Butler, William Shepherd, Ramsey Muir, Heinrich Kiepert, William Ramsay, Keith Johnston, George Adam
Smith, Suren Eremyan, Cyril Toumanoff, W. E. D. Allen and others. Graphics in zipped HTML file.


Armenia: A Historical Atlas, by Robert H. Hewsen(Chicago, 2001). A Wikipedia entry describes the life and
achievements of Robert Hewsen, an extraordinary American historian and cartographer. His magnum opus is
the Atlas. Internet Archive has the entire Atlas, divided into parts. The document referenced here is a page of
clickable links to those parts.


A Manual of Ancient Geography (London, 1881) by the great cartographer Heinrich Kiepert, G. A.
Macmillan, translator in 335 searchable and bookmarked pdf pages. Attached to the document is a selection
of Kiepert's beautiful maps from Atlas Antiquus (Berlin, 1869).


Chronological Tables


Ancient and Medieval Chronological Tables. This is a pdf page with clickable links to tables of importance
for ancient and medieval history (ancient times through the 15th century A.D.) at Internet Archive. The tables
also appear as attachments to the pdf document.


Armenian Chronological Tables. This is a pdf page with clickable links to tables of importance for Armenian
history (ancient times through the 15th century A.D.) at Internet Archive. The tables also appear as
attachments to the pdf document. Categories: Rulers of Armenia and of Western and Eastern Empires; Rulers
of Armenia and Iberia/Georgia; Kat'oghikoi and Corresponding Secular Rulers of the Armenians; Arab
Governors (Ostikans) of Arminiya, 8th Century; Medieval Rulers of Antioch, Cyprus, and Jerusalem; and
Rulers of the Mongol Empires. The index is available in pdf and HTML formats (armchrons.html).


Chronological Tables ca. 1500 B.C. to ca. 1500 A.D. Accurate chronological tables based on chronologies
from the Cambridge Ancient History, Cambridge History of Iran, Cambridge Medieval History, and other
reliable sources. Chronologies cover the period ca. 1500 B.C. to 1500 A.D. and include Western Empires
(Hellenistic, Roman, Byzantine (to 1453)); Eastern Empires (Iranian, Arab, Saljuq, Mongol, Timurid,
Ottoman (to 1481)); Rulers of Armenia and Georgia; Arab Governors (ostikans) of Armenia; Medieval Rulers
of Antioch, Cyprus, and Jerusalem; Heads of the Syrian, Armenian, Nestorian, and Roman Catholic Churches
to ca. 1500; Rulers of the Mongol Empires; as well as tables to accompany Eusebius' Chronicle (Rulers of
Egypt (partial), Assyria, Babylonia, Israel, Judah, Palestine, Judea, Galilee, and Ituraea). Zipped HTML files.


Armenian Writers (5th-13th Centuries), is an HTML application which displays lists of the major Armenian
authors, heads of the Church, and corresponding secular rulers of the Armenians, in adjacent scrollable
frames. Information about the writers includes their major works, and biographies. This material is based on a
course entitled History of Armenian Literature taught by Professor Krikor H. Maksoudian at Columbia
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University in Autumn-Spring of 1972-1973, and compiled by his student, Robert Bedrosian, from class notes,
handouts, and other sources.


Art History


Books and articles about Armenian art, at Internet Archive.


Ancient Arts of Western Asia and Northeastern Africa: Images and Texts, in 10 searchable pdf pages. This
file has clickable links to resources at Google Images, Wikipedia, Internet Archive, The Ancient World
Online (AWOL), Encyclopaedia Iranica, Sacred-Texts, and the Heilbrunn Timeline of Art History, at New
York's Metropolitan Museum of Art. Categories include Mesopotamia, Western Iran, Asia Minor and the
Caucasus, the Levant, Northeastern Africa, and Classical Art (Greece and Rome).


Ancient Arts of Eastern and Southern Asia: Images and Texts, in 11 searchable pdf pages. This file has
clickable links to resources at Google Images, Wikipedia, Internet Archive, Encyclopedia of East Asian Art,
The Ancient World Online (AWOL), Sacred-Texts, and the Heilbrunn Timeline of Art History, at New York's
Metropolitan Museum of Art. Categories include China, Korea, Japan, India, and Southeast Asia.


Ancient and Medieval Gardens, in 961 searchable and bookmarked pdf pages, with a section of Armeniaca.
This file includes clickable links to resources at Internet Archive, Wikipedia, Encyclopaedia Iranica,
Dumbarton Oaks, The Ancient World Online (AWOL), Sacred-Texts, Google, Google Images, Bard
University, and other sites. Topics include: Gardening in antiquity and the Middle Ages,
Fragrance/Perfume/Incense, Herbology, Folklore and Mythology.


Miscellaneous Armenian-Language Books of the 19th and Early 20th Centuries at Internet Archive. This is a
clickable index for some of Internet Archive's Armenian-language resources. These books were selected for
their illustrations, charts, tables, topics, and/or antiquarian interest. Though mostly unrelated to Armenian
studies, they are examples of the breadth and fineness of some popular Armenian printed works.
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*


A History of Armenian Literature from the 5th to the 19th Centuries, by Srbouhi Hairapetian (Los Angeles,
1995), in 648 searchable and bookmarked pdf pages, translated into English by multiple translators, and
edited by Barlow Der Mugrdechian and Yervant Kotchounian. This is a translation of the author's outstanding
Armenian original (1986), and is the best general work on the subject in English. Contents: I. Literature of the
Ancient Period (Beginning to 10th Century); II. Medieval Literature (10th to 17th Centuries); and III.
Literature of Restoration (17th through 18th Centuries).


Bibliographia Caucasica et Transcaucasica, volumes 1 and 2 (St. Petersburg, 1874-1876) compiled by M.
Miansarof. Invaluable, extensive bibliographical information about the Caucasus and Transcaucasus. Preface
and tables of contents in French and Russian. Categories include: Natural history, ethnography, peoples,
expeditions, antiquities and inscriptions, numismatics, history, religion, ecclesiastical literature. 873 pdf
pages.


Հայկական մատենագիտութիւն Haykakan matenagitut'iwn (Venice, 1883) by Armenak Salmaslian.
Bibliography of Armenological works and Armenian-language literary works published from 1565 through
1883. 761 pdf pages.


Armenische Grammatik (Leipzig, 1897) by the German philologist Heinrich Hubschmann (1848-1908). An
encyclopedic German-language study of the probable origin of numerous Armenian words listing, in
dictionary fashion, Persian, Syriac, and Greek loanwords, followed by native Armenian vocabulary. 611 pdf
pages.


Armenian translation by Jacobus Dashian/Yakovbos Tashean of predecessor works by Hubschmann
and C. Brockelmann: Ուսումնասիրութիւնք հայերէնի փոխառեալ բարից
Usumnasirut'iwnk' hayere'ni p'oxar'eal barits' [Studies of Armenian Loanwords] (Vienna, 1894), in
233 pdf pages. 1. H. Hubschmann, Semitic; 2. C. Brockelmann, Greek; 3. H. Hubschmann, Native
Armenian. Azgayin matenadaran series, volume 15.


Die Umschreibung der iranischen Sprachen und des Armenischen, by Heinrich Hubschmann (Leipzig, 1882),
in 54 pdf pages.


Armenische Studien, by Heinrich Hubschmann (Leipzig, 1883), in 116 pdf pages.


Persische Studien, by Heinrich Hubschmann (Strassburg, 1895), in 315 pdf pages.


Untersuchungen zur Geschichte von Eran, by Joseph Marquart, in two volumes: volume 1 (Gottingen, 1895),
in 792 pdf pages; volume 2 (Gottingen, 1905), in 260 pdf pages.


Chronologische Untersuchungen, by Joseph Marquart (Leipzig, 1899), in 87 pdf pages.


Osteuropäische und ostasiatische Streifzüge, Ethnologische und historisch-topographische Studien zur
Geschichte des 9. und 10. Jahrhunderts, ca. 840-940, by Joseph Marquart (Leipzig, 1903), in 624 pdf pages.


Armenische Studien, by Paul de Lagarde (Gottingen, 1877), in 190 pdf pages.


Gesammelte Abhandlungen, by Paul de Lagarde (Leipzig, 1866), in 302 pdf pages.
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Materialien zur älteren Geschichte Armeniens und Mesopotamiens, by Ferdinand Friedrich Carl Lehmann-
Haupt and Max von Berchem (Berlin, 1907), in 226 pdf pages.


Armenien, einst und jetzt, by Ferdinand Friedrich Carl Lehmann-Haupt, volumes 1 and 2 (Berlin, 1910-
1931), in 568 pdf pages.


Iranisches Namenbuch (Marburg, 1895), by the Iranist Ferdinand Justi (1837-1907). This study, perhaps
Justi's finest work, contains some 4,500 names and 9,500 different individuals mentioned in Iranian-language
sources (Avestan, Middle and New Persian, etc.) from the oldest Avestan texts up to Justi's day. It also lists
names recorded since the 9th-century B.C. in the literary, epigraphical, numismatic, and other traditions of
peoples that Iranians came into contact with or which mention Iranian names (including in languages such as
Assyrian, Hebrew, Greek, Syriac, Armenian, Georgian). The entries provide extensive documentation,
transforming this work into an historical onomasticon. Justi's meticulous scholarship makes his writings
invaluable more than 100 years after his death. 571 pdf pages.


Eranshahr nach der Geographie des Ps. Moses Xoranac'i (Berlin, 1901), by Joseph Marquart/Markwart [Iran
according to the Geography of Pseudo-Moses Xoranac'i]. Classical Armenian text, German translation and
commentary about the districts of Iran in the famous Geography [Ashkharats'oyts'], a 7th century work by the
Armenian polymath Anania of Shirak (610-685). In Marquart's day this work was attributed to the historian
Moses of Xoren. However, the reassigned authorship in no way compromises its information or Marquart's
study. An invaluable work for Iranian, and Armenian studies, as well as for the study of Asian geography.


Die altarmenischen Ortsnamen by Heinrich Hubschmann (Strasbourg, 1904). This is a listing and
morphological analysis of Old Armenian toponyms and is invaluable for studying the historical geography
and civilizations of the Armenian Highlands.


Armenian translation of the above: Հին հայոց տեղւոյ աննունները Hin hayots' teghwoy
annunnere" [Ancient Armenian Place Names] (Vienna, 1907), by Heinrich Hubschmann.


The Historical Geography of Asia Minor (London, 1890; reprinted numerous times), by the distinguished
archaeologist and New Testament scholar W. M. Ramsay (1851-1939), in 538 pdf pages.


J. Saint-Martin, Mémoires historiques et géographiques sur l'Arménie (Paris, 1818-1819), in two volumes: 
volume 1, in 474 pdf pages. 
volume 2, in 536 pdf pages.


Neilson C. Debevoise, A Political History of Parthia (Chicago, 1938), in 348 bookmarked and searchable pdf
pages. The dynasty of the Arsacids or Parthians ruled Iran/Persia and neighbors from about 247 B.C. to 224
A.D. Contents: 1. The Growth of Parthia; 2. Early Foreign Relations; 3. The Indo-Iranian Frontier; 4. Drums
of Carrhae; 5. The Struggle in Syria; 6. Antony and Armenia; 7. The Contest for the Euphrates; 8. The
Campaign of Corbulo; 9. Parthia in Commerce and Literature; 10. Trajan in Armenia and Mesopotamia; 11.
The Downfall of the Parthian Empire; Rulers: Parthian, Seleucid, Roman Emperors; Map.


V. Chapot, La frontière de l'Euphrate de Pompée à la conquête arabe (Paris, 1907). A detailed study of the
historical geography and ethnography of western historical Armenia from Roman times through the 7th
century A.D.


Armenian translation of the above: Եփրատի սահմանագլուխը Պոմբէոսի
ժամանակէն մինչեւ Արաբացւոց աշխարհակալութիւնը Ep'rati sahmanagluxe"
Pombe'osi zhamanake'n minch'ew Arabats'wots' ashxarhakalut'iwne" [The Euphratean Frontier from
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the Time of Pompey until the Arab Conquest], by V. Chapot, translated by Y. Tashean (Vienna,
1960), in 802 pdf pages. Azgayin matenadaran series, volume 189.


Karl Güterbock, Römisch-Armenien und die Römischen Satrapieen im vierten bis sechsten Jahrhundert
(Königsberg, 1900).


Armenian translation of the above, Karl Güterbock's Հռովմէական հայաստան եւ
հռովմէական սատրապութիւնները դ-զ դարերուն Hr'ovme'akan hayastan ew
hr'ovme'akan satraput'iwnnere" d-z darerun [Byzantine Armenia and the Byzantine Satrapies in the
4th-6th centuries] (Vienna, 1914). Azgayin matenadaran series, volume 74.


Pascal Asdourian, Die politischen Beziehungen zwischen Armenien und Rom (Venice, 1911).


Hakob Manandyan, Տիգրան Բ և Հռոմը Tigran B ev Hr'ome" [Tigran II and Rome] (Erevan, 1977), in
208 pdf pages. This work was published originally in 1940. The scan was made from Manandyan's Erker A
[Works I] (Erevan, 1977) pp. 407-607.


Translations of this classic work are available in:


English, 
French, and 
Russian.


Karl Güterbock, Byzanz und Persien in ihren diplomatisch-völkerrechtlichen beziehungen im zeitalter
Justinians (Berlin, 1906).


Armenian translation of the above, Karl Güterbock's Բիւզանդիոն եւ Պարսկաստան եւ
անոնց դիւանագիտական եւ ազգային-իրաւական յարաբերութիւնները
Biwzandion ew Parskastan ew anonts' diwanagitakan ew azgayin-irawakan yaraberut'iwnnere"
Yustinianu zhamanak [Byzantium and Persia and Their Diplomatic and National-Juridical Relations
in the Time of Justinian] (Vienna, 1911). Azgayin matenadaran series, volume 62. Unfortunately, the
title page is mangled, and pages 68-69 are missing.


W. Tomaschek, Sasun und das Quellengebiet des Tigris (Wien, 1896), in 47 pdf pages.


Armenian translation of the above, W. Tomaschek's Սասուն եւ Տիգրիսի աղբերաց
սահմանները Sasun ew Tigrisi aghberats' sahmannere" [Sasun and the Sources of the Tigris]
(Vienna, 1896). Azgayin matenadaran series, volume 21.


Theodor Nöldeke, Aufsätze zur persischen Geschichte (Leipzig, 1887).


Armenian translation of the above, Theodor Nöldeke's Պատմութիւն Սասանեան
տէրութեան Patmut'iwn Sasanean te'rut'ean [History of the Sasanian Empire] (Vagharshapat,
1896).


K. Patkanov/Patkanian, Essai d'une histoire de la dynastie des Sassanides, d'àpres les renseignements fournis
par les historiens arméniens, in 149 pdf pages. This valuable monograph, which appeared in Journal
Asiatique ser. VI, vol. VII (1866) pp. 101-238, translates and examines passages from Classical Armenian
historical sources of the 5-13th centuries for information on the dynasty of the Sasanians/Sassanians in
Persia/Iran (A.D. 224-651). Historians include: Agat'angeghos, P'awstos Buzand, Koriwn, Ghazar P'arpets'i,
Eghishe, Sebeos, Ghewond, Zenob Glak, Moses of Khoren, John Mamikonean, John Kat'oghikos, T'ovma
Artsruni, Step'annos Asoghik, Movses Dasxurantsi, Samuel of Ani, Mxit'ar of Ayrivank', Vardan Arewelts'i,
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Kirakos of Ganjak, and Step'annos Orbelean. The monograph was subsequently published as a separate book.
The article is a French translation done by E. Prud'homme of K. Patkanian's Russian work.


H. Gelzer, Die Genesis der byzantinischen Themenverfassung (Leipzig, 1899).


Armenian translation of the above, H. Gelzer's Սկզբնաւորութիւնք բիւզանդեան
բանակաթեմերու դրութեան Skzbnaworut'iwnk' biwzandean banakat'emeru drut'ean
[Beginnings of the Byzantine Military Theme System] (Vienna, 1903). Azgayin matenadaran series,
volume 44.


H. Gelzer, Համառօտութիւն Բիւզանդական կայսրների պատմութեան Hamar'o'tut'iwn
Biwzandakan kaysrneri patmut'ean [Concise History of the Byzantine Emperors] (Vagharshapat, 1901), in
526 pdf pages.


H. Gelzer, Համառօտ Պատմութիւն Հայոց Hamar'o't Patmut'iwn Hayots' [Concise History of the
Armenians], translated into Armenian by G. Gale'mk'earean (Vienna, 1897), in 146 pdf pages. The book
includes two appendices by Gale'mk'earean: 1. List of Books Published about the Massacres of the
Armenians of 1895-1897; and 2. List of the Kat'oghikoi and Patriarchs of the Armenians. Azgayin
matenadaran series, volume 25.


Material on the Armenian naxarar (lordly) families is available on another page of this site: Armenian Noble
Houses.


Joseph Marquart/Markwart, Die armenischen Markgrafen (bdeashxk') Exkurs I from Eranshahr nach der
Geographie des Ps. Moses Xoranac'i (Berlin, 1901), pp. 165-179.


Armenian translation of the above, Joseph Marquart/Markwart's Հայ բդեաշխք Hay bdeashxk'
[The Armenian Border Lords] (Vienna, 1903). Azgayin matenadaran series, volume 43.


Louis Vivien de Saint-Martin, Recherches sur les populations primitives et les plus anciennes traditions du
Caucase (Paris, 1847), 220 pdf pages.


Simon Weber, Ararat in der Bibel, from Theol. Quartalschrift, LXXXIII. Jahrg., 1901, III. Quartalheft, p. 321-
374.


Armenian translation of the above, Simon Weber's Արարատը սուրբ գրոց մէջ Ararate" surb
grots' me'j [Ararat in the Bible] (Vienna, 1901). Azgayin matenadaran series, volume 39.


Vahan Inglizean, Հայաստան Սուրբ Գրքի մէջ Hayastan Surb Grk'i me'j [Armenia in the Bible]
(Vienna, 1947), in 286 pdf pages. Azgayin matenadaran series, volume 152.


Maximillian Streck, Armenien, Kurdistân und Westpersien, nach den babylonisch-assyrischen keilinschriften
(Munich, 1898).


Armenian translation of the above, Maximillian Streck's Հայաստան քրդաստան եւ
արեւմտեան պարսկաստան բաբելական-ասորեստանեայ սեպհագրերու
համեմատն Hayastan k'rdastan ew arewmtean parskastan babelakan-asorestaneay sephagreru
hamematn [Armenia, Kurdistan, and Western Persia according to Babylonian-Assyrian Inscriptions]
(Vienna, 1904). Azgayin matenadaran series, volume 50.
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Yushardzan/Huschardzan: Festschrift aus Anlass des 100jährigen Bestandes der Mechitharisten-
Kongregation in Wien (1811-1911) und des 25 Jahrganges der philologischen Monatsschrift "Handes
amsorya" (1887-1911), in 470 pdf pages. This volume (Vienna, 1911) contains articles in German and
Armenian on topics including history, linguistics, ethnography, philology, and mythology by some of the most
prominent Armenists of the 19th-early 20th centuries.


Some Works on Armenian Linguistics, and related topics.


Armenian Toponyms by Nina G. Garsoian. Tables of the provinces, cities, towns, villages, mountains, plains,
rivers, lakes, and seas in historical Armenian states and areas of Armenian settlement in Asia Minor including
map and literary references, prepared by Nina G. Garsoian as an accompaniment (Appendix V "Toponymy",
pp. 137*-246*) to her 1970 translation of N. Adontz's study Armenia in the Period of Justinian (1908). Tables
provide (where available) Classical Armenian, Greek, Latin, and modern designations. Included is Garsoian's
updated Bibliography (pp. 247*-303*) for this important work of Adontz on the lords (naxarars) of Ancient
Armenia. Despite some omissions, this is an invaluable tool for the study of historical Armenia. Searchable
pdf.


Nicholas Adontz


Historico-Geographical Survey of Western Armenia by Nicholas Adontz. These sections from
Nicholas Adontz's celebrated work Armenia in the Period of Justinian (1908) treat the historical
geography of parts of Western Armenia. English translation, updated notes and bibliography, and
new appendices by Nina G. Garsoian (1970). Included are Chapters 2-4 (pages 25-74), their
Footnotes (pages 386-399), Appendix V "Toponymy" (pages 137*-246*), and full Bibliography
(pages 247*-303*). In these chapters Adontz describes: 1. The "satrapies" of Asthianene and
Balabitene, Sophene, Anzitene-Tsovk', Xarberd, Ashmushat, Anzita; 2. Armenia Interior: Xordzayn,
Paghnatun, Mzur, Daranaghik', Kemah/Ekegheats', Erzincan, Derjan, Managhik, Karin, Saghagom,
Aghiwn-Analibna, Tzanika; 3. Lesser Armenia/Armenia Minor: districts of Orbalisene, Aitulane,
Hairetike, Orsene, Orbisene, and their chief cities.


The Origin of the Naxarar System. These sections from Nicholas Adontz's Armenia in the Period of
Justinian (1908) treat the history of the lordly (naxarar) system on the Armenian Highlands. English
translation, updated notes and bibliography, and new appendices by Nina G. Garsoian (1970).
Included are Chapters 9-15 (pages 165-372), their Footnotes (pages 433-529), Appendices I-V
(pages 1*-246*), and full Bibliography (247*-303*). Eastern Armenia: Chapter 9, Armenia—the
Marzpanate; Chapter 10, A Quantitative Analysis of the Naxarardoms; Chapter 11, Territorial
Analysis of the Naxarar System; Chapter 12, The Naxarar System and the Church. The Origin of
the Naxarar System: Chapter 13, Preliminary Excursus; Chapter 14, The Tribal Bases of the
Naxarar System; Chapter 15, The Feudal Bases of the Naxarar System. 


The Reform of Justinian in Armenia. These sections from Nicholas Adontz's Armenia in the Period
of Justinian (1908) describe the substance, intent, and effects of the reforms of the Byzantine
emperor Justinian (A.D. 527-565) in Armenia. English translation, updated notes and bibliography,
and new appendices by Nina G. Garsoian (1970). Included are the Introduction (pages 1-6), Chapter
1 (pages 7-24 ), Chapters 5-8 (pages 75-164), their Footnotes, Appendices I-V (pages 1*-246*), and
full Bibliography (247*-303*). Chapter 1, The Political Division of Armenia; Chapter 5,
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Administration: Western Armenia before Justinian; Chapter 6, The Reform of Justinian in Armenia;
Chapter 7, The Civilian Reorganization of Armenia; Chapter 8, The Significance of Justinian's
Reform in Armenia.


Cyril Toumanoff


Studies in Christian Caucasian History (Georgetown, 1963):


Searchable pdf files


I. The Social Background of Christian Caucasia 
 II. States and Dynasties of Caucasia in the Formative Centuries 


 III. The Orontids of Armenia 
 IV. Iberia [Georgia] between Chosroid and Bagratid Rule 


 V. The Armeno-Georgian Marchlands


Ghukas Inchichian


Հնախոսութիւն աշխարհագրական Հայաստանեայց աշխարհի Hnaxosut'iwn
ashxarhagrakan Hayastaneayts' ashxarhi [Antiquities of Armenian Geography] (Venice, 1835): 
vol. 1; 
vol. 2; 
vol. 3.


Ստորագրութիւն հին Հայաստանեայց Storagrut'iwn hin Hayastaneayts' [Description of
Ancient Armenia] (Venice, 1822).


Garegin Zarbhanalean


Հայկական հին դպրութեան պատմութիւն Haykakan hin dprut'ean patmut'iwn [History
of Ancient Armenian Literature] (Venice, 1897). This classic study describes works of Armenian
literature from the 4th through the 13th centuries. 1011 pdf pages.


Մատենադարան հայկական թարգմանութեանց նախնեաց (դար դ-ժգ)
Matenadaran haykakan t'argmanut'eants' naxneats' (dar d-zhg) [Catalog of Ancient Armenian
Translations (4-13th centuries)] (Venice, 1889) describes works of foreign literature that were
translated into Armenian through the 13th century. 827 pdf pages.


E. Ter-Minassiantz


Die Beziehungen der armenischen Kirche zu den syrischen bis zum Ende des 6. Jahr-hunderts
(Leipzig, 1904).


Armenian translation of the above, Eruand Ter-Minaseants' Հայոց եկեղեցու
յարաբերութիւնները Ասորւոց եկեղեցիների հետ Hayots' ekeghets'u
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yaraberut'iwnnere" Asorwots' ekeghets'ineri het [The Relations of the Armenian Church with Syrian
Churches] (Ejmiatsin, 1908).


Levon (Ghewond) Alishan


Հին հաւատք կամ հեթանոսական կրօնք Հայոց Hin hawatk' kam het'anosakan kro'nk'
Hayots' [The Ancient Faith or Pagan Religion of the Armenians]. Written by the renowned 19th
century polymath Levon (Ghewond) Alishan, this work has been highly praised and extensively
used by mythologists and folklorists since its publication (Venice, 1910). Earlier, it had been
serialized from 1895 in the journal Hande's Amso'reay. Topics include: nature worship, worship of
celestial bodies, animal worship, monsters, spirits, mythological heroes, pagan gods, magic,
charms/divination, the next world, and cult objects. A major source for the folk beliefs, customs,
myths, and history of the Armenian Highlands. 556 pdf pages.


Հայաստան յառաջ քան զլինելն Հայաստան Hayastan yar'aj k'an zlineln Hayastan
[Armenia Before Becoming Armenia], by Levon (Ghewond) Alishan, (Venice, 1904). Alishan's
remarkable ideas about the prehistory of the Armenian Highlands, mostly based on the Old
Testament and Armenian legends. 291 pdf pages.


Հայբուսակ Haybusak [Armenian Botany], by Levon (Ghewond) Alishan (Venice, 1895), in 697
pdf pages. An invaluable encyclopedic work on the flora of the Armenian highlands. This massive
study contains alphabetical entries for the major plants, trees, shrubs, as well as fungi. Many entries
are accompanied by gorgeous, life-like drawings. There is also precious anecdotal evidence of these
plants' usage by the Armenians of the 19th century and before. Latin, French, Turkish and Arabic
names (the last two in Armenian characters) appear in cross-referenced indices at the back. This is a
major source for the study of Armenian ethnobotany.


Շիրակ, Տեղագրութիւն պատկերացոյց Shirak, Teghagrut'iwn patkerats'oyts' [Illustrated
Topographical Study of Shirak] (Venice, 1881), in 217 pdf pages.


Սիսական, Տեղագրութիւն Սիւնեաց աշխարհի Sisakan, Teghagrut'iwn Siwneats'
ashxarhi [Sisakan, Topography of the Land of Siwnik'] (Venice, 1893). Alishan's thorough study of
the twelve districts of Siwnik' in eastern historical Armenia. Topics include geography, topography,
natural resources, flora, fauna, history, current conditions, customs, folklore, and much more.
Lavishly illustrated with drawings, and numerous photographs unavailable elsewhere, in 642 pdf
pages.


Տեղագիր Հայոց Մեծաց Teghagir Hayots' Metsats' [Topography of Greater Armenia], by
Levon (Ghewond) Alishan (Venice, 1855), in 121 pdf pages.


Շնորհալի եւ պարագայ իւր Shnorhali ew paragay iwr [Shnorhali and His Times] (Venice,
1873). A detailed study of the life, times, and works of Saint Nerses Shnorhali ("The Gracious" or
"The Graceful") (1098-1173), kat'oghikos of the Armenian Church (1166-1173), poet, theologian,
and philologist, in 641 pdf pages.


Սիսուան: համագրութիւն Հայկական Կիլիկիոյ եւ Լեւոն Մեծագործ Sisuan:
hamagrut'iwn Haykakan Kilikioy ew Lewon Metsagorts [Sisuan: a Study of Armenian Cilicia and
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Levon the Magnificent] (Venice, 1885). Historico-philological study of Cilicia including natural
resources, folklore, flora and fauna, in 674 pdf pages.


Léon le magnifique, premier roi de Sissouan ou de l'Armenocilicie, by Ghewond M. Alishan
(Venice, 1888), in 428 pdf pages.


Assises d'Antioche par Sempad le Connétable (Venice, 1876). Original grabar text and French
translation.


Արշալոյս քրիստոնեութեան Հայոց Arshaloys k'ristoneut'ean Hayots' [The Dawn of
Christianity among the Armenians], by Levon (Ghewond) Alishan (Venice, 1901), in 304 pdf pages.


Հուշիկք հայրենեաց հայոց Hushikk' hayreneats' hayots' [Memories of the Armenian
Homeland] by Levon (Ghewond) Alishan. Download includes both volumes of this two-volume
work (Venice, 1869-1870, in 1176 bookmarked pdf pages.


Հայապատում Hayapatum [Armeniaca] vol. 1 (Venice, 1901), in 985 pdf pages. vols. 2-3
(Venice, 1901), in 1042 pdf pages.


Հայ Վենետ, կամ յարընչութիւնք հայոց եւ Վենետայ ի ԺԳ եւ ի ԺԵ դարն Hay
Venet, kam yare"nch'ut'iwnk' hayots' ew Venetay i ZhG ew i ZhE darn [Relations between the
Armenians and Venice in the 13th-15th Centuries] parts 1 and 2 (Venice, 1896), in 637 pdf pages.
Part 2 continues to the 18th century.


Italian version of the above: L'Armeno-Veneto (Venice, 1893) part 1, 13th-14th centuries, in 358 pdf
pages.


Արցախ [Artsakh], by Ghewond Alishan (Erevan, 1993), in 123 searchable pdf pages. This is G.
B. T'osunyan's Modern Armenian translation of Alishan's Classical Armenian monograph on the
district of Artsakh (Nagorno-Karabakh/Mountainous Karabagh) in eastern historical Armenia. It is
perhaps the most detailed study of the area, especially for the medieval period, and contains precious
material not found elsewhere.


Writings of Ghewond Alishan, at Internet Archive.


Victor Langlois


Collection des historiens anciens et modernes de l'Arménie, volume 1 (Paris, 1867). Mar Apas
Catina, Bardesane, Agathange, Faustus de Byzance, Léboubna d'Édesse, Zénob de Glag, Jean
Mamigonien.


Collection des historiens anciens et modernes de l'Arménie, volume 2 (Paris, 1869). Gorioun, Moise
de Khorèn, Élisée, Lazar de Pharbe, Eznik de Goghp (extrait du ch. II).


Documents pour servir a l'histoire des Lusignans de la petite Arménie (1342-1394) (Paris, 1859).
Langlois' valuable study of the French noble family of Lusignan with branches in Cyprus, Antioch,
and the Armenian kingdom of Cilicia. After the murder of the Hetumid Leon IV in 1341, his cousin
Guy de Lusignan was elected king of Cilicia. The pro-Latin family tried unsuccessfully to impose
Catholicism in the country, which led to constant civil unrest. Lusignan kings of Cilicia included:
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Constantine II (1342-1344); Constantine III (1344-1362); Constantine IV (1362-1373); and Leo V
(1374-1393). The Cilician Armenian kingdom was inherited by the Cypriot Lusignans in 1393. 71
pdf pages.


Chronique de Michel le Grand patriarche des Syriens Jacobites (Venice, 1868). This is a French
translation of the medieval Armenian version of Michael the Syrian's Chronicle. Langlois used most
of the manuscripts published in the later Classical Armenian editions of Jerusalem 1870 and 1871.
His edition is very readable and accompanied by extensive scholarly notes. 399 pdf pages.


Inscriptions grecques, romaines, byzantines et arméniennes de la Cilicie (Paris, 1854).


Le trésor des chartes d'Arménie, ou, Cartulaire de la chancellerie royale des Roupéniens:
comprenant tous les documents relatifs aux établissements fondés en Cilicie par les ordres de
chevalerie institués pendant les Croisades et par les républiques marchandes de l'Italie, etc. (Venice,
1863).


Mémoire sur la vie et les écrits du prince Grégoire de Magistros, duc de la Mésopotamie, auteur
arménien du XIe siècle. This study by Langlois appeared in Journal Asiatique XIII 6(1869) pp. 5-64.
It is an account of the life and works of Grigor Magistros Pahlawuni (990-1058), an Armenian
scholar, author, translator, and political functionary. After serving as governor-general of the city of
Edessa, Magistros was named Duke of Mesopotamia by the Byzantine emperor Constantine IX
Monomachus. Throughout his life Magistros collected ancient texts, made translations from Greek,
Syriac, and Arabic, and trained a generation of scholarly ecclesiastics.


Inscriptions grecques, romaines, byzantines et arméniennes de la Cilicie (Paris, 1854).


Numismatique genéralé de l'Arménie. Langlois' study is preceded by another noteworthy
monograph, Édouard Dulaurier's Bibliothèque historique arménienne ou Choix des principaux
historiens arméniens traduits en français et accompagnés de notes historiques et géographiques,
collection destinée à servir de complément aux Chroniqueurs byzantins et slavons (Paris, 1859).


Numismatique de la Géorgie au moyen âge (Paris, 1852), in 68 pdf pages.


Description of the Armenian Monastery on the Island of St. Lazarus-Venice, followed by a
compendium of the history and literature of Armenia. English translation of Langlois' French
original (Venice, 1874).
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Marie-Félicité Brosset


Histoire de la Siounie par Stephannos Orbelian, volumes 1 and 2 (St. Petersburg, 1864-1866). 513
pdf pages.


Histoire chronologique par Mkhit'ar Ayrivanets'i (St. Petersburg, 1869).


Deux historiens arméniens (St. Petersburg, 1870). Kiracos de Gantzac et Oukhtanes.


Collection d'historiens arméniens (St. Petersburg, 1876), tome II. Zakaria: Mémoires historiques sur
les Sofis, Cartulaires de Iohannon-Vank. Hassan-Dchalaliants: Histoire d'Aghovanie. Davith-beg.
Abraham de Crete: Histoire de Nadir-chah. Samouel d'Ani: Tables chronologiques. Souvenirs d'un
officier russe.


Les ruines d'Ani capitale de l'Arménie sous les rois Bagratides, aux X et XI s Histoire et description
vols. I and II (St. Petersburg, 1860-1861). Invaluable study of the Armenian city of Ani by the
French Orientalist and translator Marie-Felicite Brosset (1802-1880). Includes a thorough history
and description with inscriptions and excerpts from historical sources, personal observations,
diagrams, and genealogical tables. 205 pdf pages, plates absent.


Rapports sur un voyage archéologique dans la Géorgie et dans l'Arménie (St. Petersburg, 1849-51),
in 996 pdf pages.


Inscriptions géorgiennes et autres, recueillies par le Père Nersès Sargisian et expliquées par M.
Brosset (St. Petersburg, 1864), in 40 pdf pages.


Histoire de Géorgie (St. Petersburg, 1849-1850) in two volumes: tome 1, in 716 pdf pages. This is
Brosset's translation of the Georgian K'artlis C'xovreba [Life/History of Georgia], made from the
King Vaxtang VI Redaction (1703/61); tome 2, in 590 pdf pages. French translations of Georgian
historical works from the 15th-19th centuries.


Additions et éclaircissements à l'Histoire de la Géorgie (St. Petersburg, 1851), in 518 pdf pages.
Contains Chronique arménienne ("Juansher") among other works.


Description géographique de la Géorgie, par le Tsarévitch Wakhoucht (St. Petersburg, 1842), in 606
pdf pages. Georgian text and French translation by Brosset.


Mélanges Asiatiques tirés du Bulletin de L'Académie impériale des sciences de St.-Pétersbourg (St.
Petersburg, 1863), Tome IV. (1860-1863), in 788 pdf pages. Articles about Armenian and Georgian
topics by Brosset, Langlois, Patkanian, and others.


Bibliographie analytique des ouvrages de Monsieur Marie-Félicité Brosset, par Laurent Brosset (St.
Petersbourg, 1887), in 436 pdf pages.


Édouard Dulaurier


Les Mongols d'apres les historiens armeniens; fragments traduits sur les textes originaux, in 192 pdf
pages. This study appeared in Journal Asiatique 11(1858) pp. 192-255, 426-473, 481-508 and JA
16(1860) pp. 273-322. The author, the noted historian, Egyptologist, and Armenist, Édouard
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Dulaurier (1808-1881), translated extensive extracts from two invaluable Armenian historical
sources of the 13th century pertaining to the Mongols: Kirakos Ganjakets'i and Vardan Arewelts'i
("the Easterner").


Numismatique genéralé de l'Arménie (Paris, 1859). Langlois' study is preceded by another
noteworthy monograph, Édouard Dulaurier's Bibliothèque historique arménienne ou Choix des
principaux historiens arméniens traduits en français et accompagnés de notes historiques et
géographiques, collection destinée à servir de complément aux Chroniqueurs byzantins et slavons.


Recherches sur la chronologie arménienne, I. La chronologie technique (Paris, 1859), all that was
published, in 460 pdf pages.


Recherches sur la formation de la langue arménienne (Paris, 1871), in 188 pdf pages. This is a
French translation of K. Patkanov's Russian study, which Dulaurier annotated.


Etude sur l'organisation politique, religieuse et administrative du royaume de la Petite-Arménie,
Journal Asiatique, 5th ser., XVII, XVIII (1861), published as a separate monograph in 1862, in 160
pdf pages. Unfortunately, a genealogical table at the end is mangled.


Histoire, dogmes, traditions et liturgie de l'Église Arménienne Orientale (Paris, 1859), in 211 pdf
pages.


Bibliothèque historique arménienne, ou choix des principaux historiens arméniens, (Paris, 1858), in
588 pdf pages. French translation of Matthew of Edessa's Chronicle and its continuation by Gregory
the Priest to 1162.


Recueil des historiens des croisades, documents arméniens tome premier (Paris, 1869), French translations of
Armenian histories and chronicles relating to the Crusades, preceded by an extensive study of the kingdom of
Cilician Armenia. Matthieu d'Édesse, Grégoire le Prêtre, Basil, Nersés Schnorhali, Grégoire Dgh, Michel le
Syrien (extrait), Guiragos de Kantzag (extrait), Vartan le Grand (extrait), Samuel d'Ani (extrait), Héthoum,
Vahram d'Édesse, Héthoum II, Nersés de Lampron, le Connétable Sempad, Mardiros de Crimée, Mèkhitar de
Daschir. 992 pdf pages.


Recueil des historiens des croisades, documents arméniens tome second (Paris, 1906), French and Latin
documents relating to Cilician Armenia. Jean Dardel, Hayton (La Flor...), Haytonus, Brocardus, Guillelmus
Adae, Daniel de Thaurisio, Les Gestes des Chiprois. 1310 pdf pages.


Colophons of Armenian Manuscripts, 1301-1480, A Source for Middle Eastern History, by Avedis K. Sanjian
(Cambridge, MA., 1969), in 470 searchable pdf pages. Colophons are additions to the ends of manuscripts,
made by their copyist(s). Some contain invaluable information on local and regional events. Sanjian's
translations are selections from the magisterial publications of Levon Khachikyan, and are accompanied by
extensive glossaries.


Օտար աղբյուրները Հայաստանի և հայերի մասին O'tar aghbyurnere" Hayastani ev hayeri
masin [Foreign Sources on Armenia and the Armenians]


Two volumes from this important series contain modern Armenian translations of relevant passages
from Syriac sources, together with invaluable introductory studies and scholarly notes:
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Ասորական աղբյուրներ Asorakan aghbyurner [Syriac Sources] I (Erevan, 1976), in 479 pdf
pages. Translation, study, and notes by H. G. Melkonyan. Translated selections from the sixth
century historians Mshikha Zekha, Joshua the Stylite, Zakaria Rhetor, and John of Ephesus.


Ասորական աղբյուրներ Asorakan aghbyurner [Syriac Sources] II. Անանուն Եդեսացի
ժամանակագրություն Ananun Edesats'i zhamanakagrut'yun [Chronicle of the Anonymous
Edessan] (Erevan, 1982), in 269 pdf pages. This a 13th century chronicle of importance for the
Saljuq domination, the Crusades, the Armenian principalities of Northern Syria, and other topics.
Translation, study, and notes by L. H. Ter-Petrosyan.


Five volumes contain modern Armenian translations of Byzantine sources, together with invaluable
introductory studies and scholarly notes. All five volumes are the work of the great Byzantinist
Hratch Bartikyan:


Prokopios Kesarats'i [Procopius of Caesarea] (Erevan, 1967), in 384 pdf pages.


Kostandin Tsiranatsin [Constantine Porphyrogenitus] (Erevan, 1970), in 444 pdf pages.


Hovhannes Skilits'ea [John Skylitzes] (Erevan, 1979), in 525 pdf pages.


T'eop'anes Xostovanogh [Theophanes Confessor] (Erevan, 1983), in 415 pdf pages.


T'eop'anesi Sharunakogh [Theophanes Continuator] (Erevan, 1990), in 438 pdf pages.


Three volumes contain modern Armenian translations of Arabic sources, together with invaluable
introductory studies and scholarly notes:


Yaqut al-Hamawi, Abu'l Fida, Ibn Shaddad (Erevan, 1965), A. T. Nalbandyan, translator and editor,
in 366 pdf pages.


Ibn al-Athir (Erevan, 1981), Aram Ter-Ghewondyan, translator and editor, in 445 pdf pages.


Արաբ մատենագիրներ Թ-Ժ դարեր Arab matenagirner T'-Zh darer [Arab Authors of the
9th-10th Centuries] (Erevan, 2005), Aram Ter-Ghewondyan, translator, in 706 pdf pages.


Three volumes contain modern Armenian translations of Ottoman Turkish sources of the 16-18th
centuries, accompanied by scholarly introductions, notes, and lexicons. All three volumes are the
work of the great Turkologist A. X. Safrastyan:


Թուրքական աղբյուրները Հ. 1 (Erevan, 1961), in 402 pdf pages. Contents include the
chroniclers Pechevi, Naima, Rashid, Chelebi-Zade, Suphi, Sami, Shakir, Sulayman-Izdi, Vassef,
Ahmed Chevdet-Pasha.


Թուրքական աղբյուրները Հ. 2 (Erevan, 1964), in 335 pdf pages. Contents include the
chroniclers Gharib Chelebi, Seloniki Mustafa, Solak Zade, Shani Zade, Munejjim Bashi, Feridun
Bey, Kochi Bey.


Թուրքական աղբյուրները Հ. 3 (Erevan, 1967), in 347 pdf pages. Extracts from the writings
of Evliya Chelebi (1611-1682), Ottoman Turkish officer and diplomat.
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Five volumes from the important series Հայ Ժողովրդի Պատմություն Hay zhoghovrdi patmut'yun
[History of the Armenian People] (Erevan, Armenia) cover earliest times through the 19th century. Each
volume is the work of multiple authors.


Hay zhoghovrdi patmut'yun [History of the Armenian People], volume 1 (Erevan, 1971), S. T.
Eremyan, editor, in 1012 searchable pdf pages. Devoted to Remote and Classical Antiquity: earliest
times through the second century A. D.


Hay zhoghovrdi patmut'yun [History of the Armenian People], volume 2 (Erevan, 1984), S. T.
Eremyan, editor, in 782 searchable pdf pages. Devoted to the third-ninth centuries.


Hay zhoghovrdi patmut'yun [History of the Armenian People], volume 3 (Erevan, 1976), B. N.
Arakelyan, editor, in 1036 searchable pdf pages. Devoted to the ninth-fourteenth centuries.


Hay zhoghovrdi patmut'yun [History of the Armenian People], volume 4 (Erevan, 1972), L. S.
Khachikyan, editor, in 687 pdf pages. Devoted to the fourteenth-eighteenth centuries.


Volume 5 in this series, covering the period from 1801 to 1870, has been split in two for
manageability. Հայ ժողովրդի պատմություն Hay zhoghovrdi patmut'yun [History of the
Armenian People], volume 5 (Erevan, 1974), Zh. P. Aghayan, editor.


Հայ Ժողովրդի Պատմություն, Հ. 5a. 
Հայ Ժողովրդի Պատմություն, Հ. 5b.


Cultural History


Sections dealing with culture and the arts from the above volumes are available as separate pdf files,
indexed and searchable. Multiple authors.


From volume 1 (Erevan, 1971), earliest times through the second century A.D., in 162 pdf pages.


From volume 2 (Erevan, 1984), the third-ninth centuries, in 327 pdf pages.


From volume 3 (Erevan, 1976), the ninth-fourteenth centuries, in 326 pdf pages.


From volume 4 (Erevan, 1972), the fourteenth-eighteenth centuries, in 256 pdf pages.


From volume 5 (Erevan, 1974), the period 1801-1870, in 187 pdf pages.
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Selected Writings of


Nicholas Adontz 
 Babken Arakelyan 


 Garnik Asatrian 
 Hratch Bartikyan 
 Paul Z. Bedoukian 


 Peter Charanis 
 Sirarpie Der Nersessian 


 Igor M. Diakonoff 
 Suren T. Eremyan 
 Nina G. Garsoïan 
 Robert H. Hewsen 
 Levon Khachikyan 
 Ervand Lalayan 


 Krikor Vardapet Maksoudian


Hagop Manandian 
 H. A. Martirosyan 
 Vladimir Minorsky 
 Matti Moosa 


 Armen Petrosyan 
 Boris Piotrovsky 
 G. X. Sargsyan 


 A. H. Sayce 
Aram Ter-Ghewondyan 


 G. A. Tiratsyan 
 Cyril Toumanoff 


 Speros Vryonis, Jr.


Norman H. Baynes 
 John Andrew Boyle 
 E. W. Brooks 


 E. A. Wallis Budge 
 J. B. Bury 


 Frederick Cornwallis Conybeare 
 O. M. Dalton 


 Charles Diehl 
 Robert Drews 


I. J. Gelb 
 Cyrus H. Gordon 


 Hans G. Güterbock


Ellsworth Huntington 
 Samuel Noah Kramer 
 Stanley Lane-Poole 


 Guy Le Strange 
 Daniel David Luckenbill 


 A. Leo Oppenheim 
 William M. Ramsay 



https://archive.org/search.php?query=Adontz+AND+Bedrosian&sort=-publicdate

https://archive.org/search.php?query=Babken%20Arakelyan%20AND%20Bedrosian

https://archive.org/search.php?query=Asatrian%20AND%20Bedrosian

https://archive.org/search.php?query=Bartikyan%20AND%20Bedrosian

https://archive.org/details/Bedoukian1981SelectedNumismaticStudies/page/n2

https://archive.org/search.php?query=Charanis%20AND%20Bedrosian

https://archive.org/search.php?query=Bedrosian%20AND%20%22Sirarpie%20Der%20Nersessian%22

https://archive.org/search.php?query=Diakonoff%20AND%20%28Bedrosian%20OR%20Bomhard%29

https://archive.org/search.php?query=Eremyan%20AND%20Bedrosian

https://archive.org/search.php?query=creator%3A%22Nina+G.+Garsoian%22

https://archive.org/search.php?query=creator%3A%22Robert+H.+Hewsen%22&sort=-publicdate

https://archive.org/search.php?query=Khachikyan%20AND%20Bedrosian

https://archive.org/search.php?query=Lalayan%20AND%20Bedrosian

https://archive.org/search.php?query=Maksoudian%20AND%20Bedrosian

https://archive.org/search.php?query=Manandian+AND+Bedrosian&sort=-publicdate

https://archive.org/details/MartirosyanStudies19581986

https://archive.org/details/Minorsky2018SelectedWritings

https://archive.org/search.php?query=Moosa%20AND%20Bedrosian

https://archive.org/search.php?query=%22Armen%20Petrosyan%22%20AND%20Bedrosian

https://archive.org/search.php?query=Piotrovsky%20AND%20Bedrosian

https://archive.org/search.php?query=Sargsyan%20AND%20Bedrosian

https://archive.org/search.php?query=%28%28subject%3A%22Sayce%2C%20Archibald%20Henry%22%20OR%20subject%3A%22Sayce%2C%20Archibald%20H%2E%22%20OR%20subject%3A%22Sayce%2C%20A%2E%20H%2E%22%20OR%20subject%3A%22Archibald%20Henry%20Sayce%22%20OR%20subject%3A%22Archibald%20H%2E%20Sayce%22%20OR%20subject%3A%22A%2E%20H%2E%20Sayce%22%20OR%20subject%3A%22Sayce%2C%20Archibald%22%20OR%20subject%3A%22Archibald%20Sayce%22%20OR%20creator%3A%22Archibald%20Henry%20Sayce%22%20OR%20creator%3A%22Archibald%20H%2E%20Sayce%22%20OR%20creator%3A%22A%2E%20H%2E%20Sayce%22%20OR%20creator%3A%22A%2E%20Henry%20Sayce%22%20OR%20creator%3A%22Sayce%2C%20Archibald%20Henry%22%20OR%20creator%3A%22Sayce%2C%20Archibald%20H%2E%22%20OR%20creator%3A%22Sayce%2C%20A%2E%20H%2E%22%20OR%20creator%3A%22Sayce%2C%20A%2E%20Henry%22%20OR%20creator%3A%22Archibald%20Sayce%22%20OR%20creator%3A%22Sayce%2C%20Archibald%22%20OR%20title%3A%22Archibald%20Henry%20Sayce%22%20OR%20title%3A%22Archibald%20H%2E%20Sayce%22%20OR%20title%3A%22A%2E%20H%2E%20Sayce%22%20OR%20title%3A%22Archibald%20Sayce%22%20OR%20description%3A%22Archibald%20Henry%20Sayce%22%20OR%20description%3A%22Archibald%20H%2E%20Sayce%22%20OR%20description%3A%22A%2E%20H%2E%20Sayce%22%20OR%20description%3A%22Sayce%2C%20Archibald%20Henry%22%20OR%20description%3A%22Sayce%2C%20Archibald%20H%2E%22%20OR%20description%3A%22Archibald%20Sayce%22%20OR%20description%3A%22Sayce%2C%20Archibald%22%29%20OR%20%28%221845-1933%22%20AND%20Sayce%29%29%20AND%20%28-mediatype:software%29

https://archive.org/search.php?query=Ter-Ghewondyan%20AND%20Bedrosian

https://archive.org/search.php?query=Tiratsyan%20AND%20Bedrosian

https://archive.org/search.php?query=Toumanoff%20AND%20Bedrosian

https://archive.org/search.php?query=creator%3A%22Speros+Vryonis%2C+Jr.%22&sort=-publicdate

https://archive.org/search.php?query=Baynes%20AND%20Bedrosian

https://archive.org/search.php?query=Boyle%20AND%20Bedrosian

https://archive.org/search.php?query=Brooks%20AND%20Bedrosian

https://archive.org/search.php?query=%28%28subject%3A%22Budge%2C%20E.%20A.%20Wallis%22%20OR%20subject%3A%22E.%20A.%20Wallis%20Budge%22%20OR%20creator%3A%22Budge%2C%20E.%20A.%20Wallis%22%20OR%20creator%3A%22E.%20A.%20Wallis%20Budge%22%20OR%20creator%3A%22Budge%2C%20E%2E%20A%2E%20W%2E%22%20OR%20title%3A%22E.%20A.%20Wallis%20Budge%22%20OR%20description%3A%22E.%20A.%20Wallis%20Budge%22%29%20OR%20%28%221857-1934%22%20AND%20Budge%29%29%20AND%20%28-mediatype:software%29

https://archive.org/search.php?query=Bury%20AND%20Bedrosian

https://archive.org/search.php?query=Conybeare%20AND%20Bedrosian

https://archive.org/search.php?query=Dalton%20AND%20Bedrosian

https://archive.org/search.php?query=Diehl%20AND%20Bedrosian

https://archive.org/search.php?query=creator%3A%22Robert+Drews%22

https://archive.org/search.php?query=Gelb%20AND%20Bedrosian

https://archive.org/search.php?query=Cyrus%20Gordon%20AND%20Bedrosian

https://archive.org/search.php?query=Hans%20Guterbock%20AND%20Bedrosian

https://archive.org/search.php?query=Huntington%20AND%20Bedrosian

https://archive.org/search.php?query=Kramer%20AND%20Bedrosian

https://archive.org/search.php?query=Lane-Poole&page=1

https://archive.org/search.php?query=Le%20Strange%20AND%20Bedrosian

https://archive.org/search.php?query=%28%28subject%3A%22Luckenbill%2C%20Daniel%20David%22%20OR%20subject%3A%22Luckenbill%2C%20Daniel%20D%2E%22%20OR%20subject%3A%22Luckenbill%2C%20D%2E%20D%2E%22%20OR%20subject%3A%22Daniel%20David%20Luckenbill%22%20OR%20subject%3A%22Daniel%20D%2E%20Luckenbill%22%20OR%20subject%3A%22D%2E%20D%2E%20Luckenbill%22%20OR%20subject%3A%22Luckenbill%2C%20Daniel%22%20OR%20subject%3A%22Daniel%20Luckenbill%22%20OR%20creator%3A%22Daniel%20David%20Luckenbill%22%20OR%20creator%3A%22Daniel%20D%2E%20Luckenbill%22%20OR%20creator%3A%22D%2E%20D%2E%20Luckenbill%22%20OR%20creator%3A%22D%2E%20David%20Luckenbill%22%20OR%20creator%3A%22Luckenbill%2C%20Daniel%20David%22%20OR%20creator%3A%22Luckenbill%2C%20Daniel%20D%2E%22%20OR%20creator%3A%22Luckenbill%2C%20D%2E%20D%2E%22%20OR%20creator%3A%22Luckenbill%2C%20D%2E%20David%22%20OR%20creator%3A%22Daniel%20Luckenbill%22%20OR%20creator%3A%22Luckenbill%2C%20Daniel%22%20OR%20title%3A%22Daniel%20David%20Luckenbill%22%20OR%20title%3A%22Daniel%20D%2E%20Luckenbill%22%20OR%20title%3A%22D%2E%20D%2E%20Luckenbill%22%20OR%20title%3A%22Daniel%20Luckenbill%22%20OR%20description%3A%22Daniel%20David%20Luckenbill%22%20OR%20description%3A%22Daniel%20D%2E%20Luckenbill%22%20OR%20description%3A%22D%2E%20D%2E%20Luckenbill%22%20OR%20description%3A%22Luckenbill%2C%20Daniel%20David%22%20OR%20description%3A%22Luckenbill%2C%20Daniel%20D%2E%22%20OR%20description%3A%22Daniel%20Luckenbill%22%20OR%20description%3A%22Luckenbill%2C%20Daniel%22%29%20OR%20%28%221881-1927%22%20AND%20Luckenbill%29%29%20AND%20%28-mediatype:software%29

https://archive.org/search.php?query=Oppenheim%20AND%20Bedrosian

https://archive.org/search.php?query=Ramsay%20AND%20Bedrosian





Michael Rostovtzeff 
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W. W. Tarn 
Arthur Ungnad 
Alexander A. Vasiliev 


Journal Indices


HA Ts'ankk' 1887-1961. Indices for the Armenological journal Հանդէս Ամսօրեայ Hande's
Amso'reay (Vienna), for the years 1887-1961, in 56 pdf pages.


AH Ts'ankk' 1896-1916. Indices for Ազգագրական Հանդէս Azgagrakan Hande's
[Ethnographic Review] (Shushi and Tiflis), 1895/1896-1916, in 176 pdf pages.


BM Ts'ankk' 1941-2014. Indices for Բանբեր Մատենադարանի Banber Matenadarani
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